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ADEPTS, MASTERS AND MAHATMAS. 
(Continued from page 201.) 


HERE are many objections as to the existence of adepts, 
masters and mahatmas naturally arising in the minds of 
those who hear of the subject for the first time, or who 
having heard of it consider it irrational and preposter- 
ous, or as a scheme to delude the people and to obtain 

their money, or to gain notoriety and a following. According 
to their different natures, the objectors mildly pronounce against 
such belief or vehemently declare it to be a worship of false gods 
or attempt to wither with their sarcasm and ridicule those who 
announce their belief in the teaching, while others find opportu- 
nity to display their fine wit, and they joke and laugh about the 
doctrine. Others, on hearing it for the first time or after con- 
sideration of the subject, believe it naturally and declare the 
doctrine to be reasonable and necessary in the scheme of univer- 
sal evolution. 

Among the objections raised is one that if adepts, masters or 
mahatmas exist, then why do they not themselves come among 
mankind instead of sending an emissary to declare their exist- 
ence. The reply is that the mahatma as such is a being not of the 
physical, but of the spiritual world, and it is not fit that he 
should himself come to give his message when another in the 
world can carry that message. In the same manner in which 
the governor or ruler of a city or country does not himself com- 
municate laws to the artisans or merchants or citizens, but 
communicates such laws by an intermediary, so a mahatma as 
an agent of the universal law does not himself go to the people 
of the world to communicate universal laws and principles of 
right action, but sends an emissary to advise or remind the 
people of the laws under which they live. Citizens might declare 
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that the governor of a state should communicate with them 
directly, but the governor would pay little attention to such 
statements, knowing that those who made them did not under- 
stand the office which he filled and the purpose which he served. 
A mahatma will pay as little attention to those who think it his 
duty to bring his message and show himself to prove his exist- 
ence, as the governor would in the case of ignorant citizens. 
But the mahatma would nevertheless continue to act as he 
knew best, notwithstanding such objections. It might be said 
the illustration does not hold because the governor could prove 
his existence and his position by appearing before the people 
and by the records and by those who witnessed his inauguration, 
whereas the people have never seen a mahatma and have no 
proof of his existence. This is true in part only. The 
message of a governor and the message of a mahatma is the 
essence or substance of the message as it affects or is related 
to those to whom it is given. The personality of the governor 
or individuality of the mahatma is of secondary importance as 
compared with the message. The governor can be seen, because 
he is a physical being, and the body of a mahatma cannot be 
seen because a mahatma is not physical, but is a spiritual being, 
though he may have a physical body. The governor may prove 
to the people that he is the governor, because the physical 
records show that he is and other physical men will bear wit- 
ness to the fact. This cannot be the case with a mahatma, not 
because there are not records and witnesses of the fact, but 
because the records of the becoming of a mahatma are not phys- 
ical, and physical men, while they are only physical, cannot ex- 
amine such records. 

Another objection raised against the existence of mahatmas 
is that if they do exist and have the knowledge and power 
claimed for them, then why do they not solve the social, political 
and religious problems of the day about which the whole world 
is disturbed and confused. We answer, for the same reason 
that a teacher does not at once solve the problem over which 
a child is puzzled, but assists the child to solve its problem by 
pointing out the rules of the problem and the principles by 
which it may be worked out. If the teacher were to solve the 
problem for the child, the child would not learn its lesson and 
would have gained nothing by the operation. No wise teacher will 
solve a problem for a scholar before that scholar has worked 
over the problem and shows by the steadiness and earnestness 

















ADEPTS, MASTERS AND MAHATMAS 259 


of his work that he desires to learn. A mahatma will not solve 
the modern problems because these are the very lessons by which 
humanity is learning and the learning of which will make re- 
sponsible men. In the same manner in which the teacher gives 
advice to the pupil who is puzzled over a difficult and eritical 
stage in a problem, so the adepts, masters and mahatmas do 
give advice to humanity through the means they see fit, when- 
ever a race or people show their earnest desire to master the 
problem with which they are concerned. The pupil often re- 
fuses the teacher’s advice and will not work according to a 
rule or principle suggested by the teacher. So also may a race 
or people refuse to work out their problem according to cer- 
tain rules or principles of life suggested by an adept, master 
or mahatma, through such intermediary as he might select to 
give his advice. A master would not insist then, but would 
wait until the people he had advised should be willing to learn. 
It is asked that a mahatma should decide the question and 
enforce by his knowledge and power that which he knows to be 
right and best. So he might, according to his power; but he 
knows better. A mahatma will not break the law. If a mahatma 
inaugurated a certain form of government or state of society 
which he knew to be best, but which the people did not under- 
stand, he would have to compel the people to act and to per- 
form functions which they would not understand because they 
had not learned. By so doing he would act against the law, 
whereas he desires to teach them to live in conformity with law 
and not against it. 

Humanity is at an important point in its development. 
Mankind is much disturbed over its problems, as a child over 
its lessons. At this important juncture in the history of the 
race the mahatmas have offered to mankind such rules and 
principles of life as will solve their vexed problems. It remains 
to be seen whether mankind will, like a ready scholar, act on the 
principles and advice offered, or whether they will refuse the 
advice and continue to fumble on over their problems in a con- 
fused and distracted manner. 

Another objection is that if the beings called mahatmas, 
whether they be facts or fancies, are exalted to the plane claimed 
for them, this gives them the place of God and does away with 
the worship of the true God. 

This objection can be raised only by one who believes that 
his god is the true God. The mahatmas of whom we speak do 
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not desire the worship of mankind. The mahatmas of whom we 
speak are better than any of the gods who demand worship of 
their followers. The real God of the universe cannot be ousted 
from its place, nor would a mahatma wish to put out of place 
the one God, were that possible. The mahatmas of whom we 
speak will not appear to men, because such appearance would 
excite human beings and cause them to worship them without 
knowing really what they worshipped. The mahatmas of whom 
we speak do not enter into competition for the worship or adora- 
tion of human beings, as do, according their respective theolo- 
gies, the different gods of the different religions, each of which 
claims as the one true and only god, the particular god whom 
they worship. One who would worship a mahatma or a god 
proclaims positively by his action that he has no comprehension 
of the one God through all. 

Adepts, masters and mahatmas are necessary links in the 
plan of evolution. Each has his place in the different planes of 
being. Each is an intelligence working consciously in the astral, 
the mental and spiritual worlds. The adept is the conscious link 
between the physical and the mental. He lives consciously in 
the astral world. A master is the conscious link between the 
astral and the spiritual worlds. He lives consciously in the 
mental or thought world. A mahatma is the conscious link be- 
tween the mental world and the unmanifested. He lives con- 
sciously and intelligently in the spiritual world. Were it not for 
the intelligences here named adepts, masters and mahatmas, 
each acting consciously on the unintelligent matter, forces, be- 
ings, in his own world, it would be impossible for that which is 
unmanifested to become manifest to the senses in the physical 
world and for that which is now manifest to pass again into the 
unmanifested. 

Adepts, masters and mahatmas, each acting from his own 
world, are intelligent agents of the universal law. The adept 
acts with forms and desires, and their transformation. A mas- 
ter acts with life and thoughts and their ideals. A mahatma 
deals with ideas, the realities of ideals. 

Adepts, masters and mahatmas are the logical sequence and 
results of repeated reincarnations. One who believes that the 
mind reincarnates in physical human forms cannot reasonably 
suppose that it will continue to do so without acquiring a greater 
knowledge of life and of the laws of life. He cannot fail to see 
that at some time in its reincarnations, the mind will come into 
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possession of greater knowledge as the result of its efforts to 
acquire knowledge. Such knowledge will be used as the means 
to a growth out of or beyond the limitations of the body. The re- 
sult is adeptship. As the adept continues to advance in knowl- 
edge, to control his desires and to transform lower into higher 
forms, he comes into possession of a greater knowledge of life 
and the wonders of thought. He enters consciously into the 
world of thought and becomes a master of life and of thought. 
As he progresses he rises into the spiritual world and becomes 
a mahatma, and is an immortal, intelligent and individualized 
mind. Adepts, masters and mahatmas are necessary not only 
to assist the individual members of humanity, but to act with 
the elemental forces in all nature. They are the links, mediators, 
transmitters, interpreters, of divinity and nature to man. 

History lacks evidence of the existence of adepts, masters 
and mahatmas in so far as it records the lives and characters 
of the makers of history. Although adepts, masters or ma- 
hatmas may have taken part in historical events and may even 
have been historical characters, they were disinclined to have 
themselves known or to appear as different from others. They 
have seldom allowed themselves to be spoken of by these or 
similar terms. In fact those who have allowed themselves to 
be called by the name, adept, master, or mahatma, were least de- 
serving of the term and of what the title implied, excepting the 
eases of the founders of great religions and the individualities 
around whom great religions have been built. 

Although history does not contain many records of such 
beings it does mention the lives of some men whose lives and 
teachings give evidence that they were beyond the ordinary 
human being: that they were possessed of a knowledge far ex- 
ceeding human knowledge, that they were divine, that they were 
conscious of their divinity and that divinity shone through them 
and was exemplified in their lives. 

The name of one of each class will suffice to illustrate. Apol- 
lonius of Tyana was an adept. He possessed a knowledge of 
elemental forces and could control some of them. The history 
of his time records that he could appear in two places simul- 
taneously; that he did many times appear in places where 
others did not see him enter and that he disappeared at times 
when those present did not see him depart. 

Pythagoras of Samos was a master. He was acquainted 
with and did control, as a master, most of the forces and powers 
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with which an adept deals; as a master he dealt with the lives and 
thoughts and ideals of humanity. He founded a school in which 
he taught his pupils concerning the laws and forms of thought, 
demonstrated to them the means by which their thoughts might 
be controlled, their ideals elevated and their aspirations at- 
tained. He knew the law concerning the conduct of human life 
and the harmonies of thought, and assisted his pupils in becom- 
ing masters also of their thoughts and lives. So thoroughly did 
he impress his great knowledge on the thought of the world that 
by what he taught and left through the works of his pupils, the 
world has been benefited, and will be benefited, in proportion 
as it is able to understand the profound problems which he un- 
dertook to teach. His system of politics and his philosophy of 
numbers, of the movements of bodies in space and of universal 
motions, are comprehended in proportion to the greatness of 
those minds who struggle with the problems which he had mas- 
tered and taught. 

Gautama of Kapilavastu was a mahatma. He possessed 
not only knowledge and control of the elemental forces and had 
ceased to make karma by which he would be bound to reincar- 
nate, but he worked out in that life through his physical body 
the effects remaining over from previous lives. He could con- 
sciously, intelligently and at will, pass into or know any thing 
concerning any or all of the manifested worlds. He lived and 
acted in the physical, he moved in and controlled the powers 
of the astral, he sympathized with and guided the thoughts and 
ideals of the mental, he knew and realized the ideas of the spir- 
itual, and was able to act consciously in all these worlds. As an 
individual mind, he had lived through all phases of the universal 
mind and having attained to a perfect knowledge of all phases 
of the universal mind, passed into or beyond it and was there- 
fore a mahat-ma. 

The three, Apollonius, the adept; Pythagoras, the master, 

and Gautama, the mahat-ma, are known in history by their phy- 
- gical appearance and by their action in and on the world and 
with man. They may be known by other means and by other 
faculties than those of the physical senses. But until we have 
the means and develop such faculties, we cannot know them ex- 
cept by judging their actions. Physical man is such by virtue 
of physical matter; the adept is an adept by virtue of a body 
with which he may work in the invisible astral world as the phy- 
sical body works with things physical; a master is such by means 
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of his having a definite and positive body of the nature and 
quality of the thought with which he works; the mahat-ma is 
such by virtue of his having a definite and immortal individual- 
ity of mind with which he knows and by which he executes the 
law according to universal justice and being. 

History cannot record the existence and life of these men 
because history leaves a record of such events only as occur in 
the physical world. Evidences of the existence of such intel- 
ligences are given by the events which were brought about by 
the presence of such intelligences acting through the thoughts 
and desires of a people and leaving their mark in the lives of 
men. Such evidences we find in the great teachings left us by 
the sages of the past, by the philosophies built up and religions 
founded by these great men themselves or from and around the 
doctrines which they have left to mankind. An adept, master 
or mahatma gives to a people a philosophy or a religion which 
that people is most ready to receive. When they have outgrown 
the teachings or ethics given them or when the development of 
the minds of the people requires a different presentation of even 
the same doctrines, an adept, master or mahatma furnishes a 
teaching which is best suited to the natural development of the 
people’s mind or such religion as the desires of a people long 
for. 

Among the first questions which arise in the mind of one 
who hears of or is interested in the subject of adepts, masters 
and mahatmas is this: if such beings exist, where do they live, 
physically? Legend and myth say that wise men forsake the 
haunts of men and have their habitations in mountains, forests, 
deserts and places far removed. Madam Blavatsky said that 
many of them lived in the Himalaya mountains, in the Gobi 
desert and in certain other unfrequented parts of the earth. On 
hearing them thus located, the man of the world even though 
he may have been inclined to consider the subject favorably will 
become doubtful, sceptical and will laughingly say: why not put 
them in the sky, at the bottom of the deep sea or in the interior 
of the earth, where they would be still more inaccessible. The 
keener his mind, and the more familiar a man is with the ways 
of the world, the more suspicious will he become of the sanity 
or honesty of the person or set of people who speak of adepts, 
masters or mahatmas and tell of their wonderful powers. 

There are frauds among those who talk about adepts, mas- 
ters and mahatmas as there are among priests and preachers. 
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These the man of the world and the materialist see. Yet the ma- 
terialist does not understand the power which moves in the heart 
of the religious man and causes him to hold to his religion in 
preference to the crumbs of science. Nor can the worldly wise 
understand why people should believe in adepts, masters and 
mahatmas placed so far away instead of living in places easy of 
access. There is something in the heart of the religious man 
which draws him to religion as a magnet draws the iron, and 
there is that in the heart of the one who honestly believes in 
adepts, masters and mahatmas which urges him on, even though 
he may not be aware of it, to the path of sympathy and knowl- 
edge to which adepts, masters and mahatmas as ideals lead 
the way. 

Not all adepts, masters and mahatmas have their habita- 
tions in inaccessible places, but when they have there is a reason 
for it. Adepts may move and live among men and even in the 
noise and bustle of a city because the duties of an adept often 
bring him into the maelstrom of human life. A master would 
not live in the noise and bustle of a large city though he may be 
near one, because his work is not in the whirlpool of desires and 
forms, but with the purer life and with the ideals and thoughts 
of men. A mahatma need not and could not live in the market 
place or the highways of the world because his work is with 
realities and is removed from the quarrels and confusion of de- 
sires and changing ideals and is concerned with the permanent 
and the true. 

When one stops to think of the nature, development and the 
place in evolution which the adepts, masters and mahatmas must 
fill, if such beings do exist, the objections to the imaccessibility 
of their habitation, appear to be unworthy of a thoughtful mind. 

No one thinks it strange that the faculty of a college re- 
quires quiet in the class room, because we know that quiet is 
necessary to profitable study, and no one except the teacher 
and the students are concerned in the studies of the class while 
‘it is in session. No person of intelligence wonders that the 
astronomer builds his observatory on the top of a mountain in 
a clear atmosphere instead of in the busy streets in the sink of 
a city, in an air filled with smoke and gloom, because he knows 
that the astronomer’s business is concerned with the stars and 
that he cannot observe these and follow their motions if their 
light is shut off from his vision by smoke and his mind is dis- 
turbed by the din and turmoil of the street. 
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If we allow that quiet and solitude are necessary to the 
astronomer, and that those not concerned with the work should 
not be present during important observations, it would be ab- 
surd to suppose that those having no right would be admitted to 
the fastnesses of a mahatma, or be allowed to look on while he 
communed with intelligences in the spiritual world and guided 
the destinies of nations as determined by their own actions and 
according to the inexorable laws of right and justice. 

One might object to the analogies used and say that we do 
know that teachers of colleges exist because thousands of men 
and women have been taught by them and large edifices bear 
witness of their office; that we do know that astronomers live 
and work because they give the results of their observations to 
the world, and we may read of their work in the books which 
they have written; whereas, we have nothing to prove the exist- 
ence of adepts, masters and mahatmas, because we have noth- 
ing to show that they act in capacities similar to the teacher or 
the astronomer. 

What makes the physician a physician, the teacher a teacher, 
the astronomer an astronomer? and what makes the adept an 
adept, the master a master, the mahatma a mahatma? The phy- 
sician or surgeon is such because of his familiarity with the body, 
his acquaintance with medicine, and his skill in the treatment 
and cure of disease; the teacher is such because he has learned 
the rules of speech, is acquainted with the sciences, and is able 
to and does impart information thereof to other minds who are 
able to embrace it. A man is an astronomer because of his 
knowledge of the laws governing the movements of the heavenly 
bodies, his skill and accuracy in observations following their 
movements and in his ability to record such observations and 
predict celestial phenomena according to law. Usually we think of 
the professions as intelligent physical bodies. This is an er- 
roneous notion. We cannot put our hands on the skill of the 
physician, the learning of the teacher, nor the knowledge of the 
astronomer. Nor can we hold the astral body of the adept, the 
power of thought of a master, nor the immortal being of a ma- 
hatma. 

It is true that we can put our hands on the bodies of physi- 
cians, teachers and astronomers. It is just as true that we could 
do the same with adepts, masters and some mahatmas. But we 
can no more touch the real physician, teacher or astronomer, than 
we can the real adept, master or mahatma. 
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Adepts, masters and mahatmas may and do have physical 
bodies as have physicians, teachers and astronomers. But not 
everybody would be able to point out the physicians, teachers 
and astronomers in a crowd, any more than he would be able to 
distinguish adepts, masters and mahatmas from other men. 
Physicians, teachers or astronomers do look somewhat different 
than farmers and sailors and one who is familiar with the pro- 
fessions would be able to distinguish a type of a physician from 
those who are unlike him, and to tell the characteristic school- 
man. But in order to do so he must be familiar with these pro- 
fessions or have seen these men at their work. Their work and 
thought lends character and habit to their appearance and move- 
ment of body. The same may be said of adepts, masters and ma- 
hatmas. Unless we are familiar with the work and thought and 
knowledge of adepts, masters and mahatmas we can not dis- 
tinguish them as such from other men. 

There are as many evidences of the existence of adepts, mas- 
ters and mahatmas, as there are of physicians, teachers and 
astronomers, but in order to see the evidences we must be able 
to recognize them as evidences when we do see them. 

The universe is a great machine. It is composed of certain 
parts, each of which performs a function in the general economy 
of action. In order that this huge machine be kept running and 
in repair it must have competent machinists and engineers, able 
and skillful chemists, intelligent scribes and exact mathematic- 
ians. One who has passed through a large printing establish- 
ment and has seen a typesetting machine and large cylinder 
press in operation would reject the suggestion that the type- 
setting machine or printing press could have been evolved and 
be kept running without any guiding intelligences. The type- 
setting machine and printing press are wonderful machines; 
but the universe or a human body is infinitely more wonderful 
than either of these intricate and delicately adjusted inventions 
of the human mind. If we should scout the notion that a typeset- 
ting machine or a printing press could have happened to be as 
they are without human intervention, and that the typesetter 
would set type and the printing press print it into a book in- 
telligently written without human aid, why should we not also 
scout the suggestion that the universe was simply evolved from 
chaos into its present form without guiding intelligences and 
builders, or that the bodies moving through space in a harmon- 
ious and rythmic order and according to definite and unvarying 
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law should continue to be so moved without intelligences to 
guide or direct the unintelligent matter. 

This world does more wonderful things requiring intelli- 
gence than the setting of type or the printing of a book without 
human hands or human mind. The world develops the different 
kinds of minerals and metals within her body by definite laws, 
though unknown to man. She pushes up the blade of grass and 
the lily; these take on colors and give forth odors and wither 
and die and are reproduced again, all according to fixed definite 
laws of season and place, though unknown to man. She causes 
mating, the gestation of life, and the birth of animal and human 
bodies, all according to definite laws but little known to man. 
The world is kept revolving in and through space by its own 
motion and other motions which man knows little about; and 
the forces or laws of heat, light, gravitation, electricity, become 
wonderful and more mysterious as they are studied, though as 
laws in themselves they remain unknown to man. [If intelligence 
and human agencies are necessary in the construction and opera- 
tion of a typesetting machine and printing press, how much more 
necessary must be the existence of adepts, masters and mahat- 
mas, as beings of intelligence who fill offices and positions in the 
economy of nature and act with and according to the laws by 
which the universe is maintained and operated. Adepts, mas- 
ters and mahatmas must of necessity exist in the present as they 
have in the past in order that the organism of nature might be 
kept in repair and continue in operation, that the power which 
impels the machine might be supplied and directed, that the 
unformed elements might be fabricated and given form, that 
gross material may be turned out into finished products, that 
animal creation might be guided into higher forms, that the un- 
governed desires and thoughts of men might be turned into 
higher aspirations and that the human who lives and dies and 
comes again might become one of the intelligent and immortal 
host who aid in the carrying out of law, which operates in every 
department of nature and of human life. 


To be continued. 

































‘“SAVONAROLA”’ OF FLORENCE. 


THEOSOPHIST, REFORMER AND Martyr.—A PORTRAITURE OF 
SPIRITUAL GROWTH AND DEVELOPMENT. 


By Dr. W. WILLIAMs. 
(Continued from page 238.) 


HE French troops very soon realized they were in a hor- 
net’s nest; that though outwardly everything presented 

a pacific appearance, they were surrounded by danger on 

every side, and that it would go hard with them in any at- 

tempt to master and plunder the city in which 

every house, tenement and mansion was a castle filled and packed 
with patriotic citizens, armed and prepared to fight to the death 
in defence of hearth and home. They knew that fighting in 
narrow side courts and alleys and in streets filled with barri- 
cades was totally and altogether different from fighting in the 
open field under the protection of powerful artillery and cavalry, 
and, that assailed on all sides, from windows and housetops 
would pour down upon their heads death-dealing pikes and 
javelins, with burning and blazing missiles of all kinds, against 
which they would be powerless to contend. This knowledge 
greatly contributed to damp their martial courage and caused 
them to refrain from their premeditated design of plundering 
and despoiling Florence. At night there was a grand illumina- 
tion throughout the whole city, whilst the following day was 
devoted to feasts, banquets and amusement. On the third day 
negotiations commenced and the framing and drawing up of 
treaties and compacts. The demands of the French were found 
to be most exorbitant and outrageous, and gave rise to pro- 
longed debates and frequent consultations between Charles and 
the Florentine deputies. As soon as they became generally 
known, a feeling of uneasiness crept through the whole city, and 
everyone prepared himself and stood ready on the first tolling 
of the great bell to rush forth and drive out the foreign invaders. 
It was with great difficulty that their fiery Italian nature at this 
moment of national tension could restrain itself from manifest- 
ing by overt acts its resentment of the unjust and almost tyran- 
nical demands of the French monarch. All this time Savonarola 
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continued preaching in the cathedral, and by his earnest en- 
treaties and powerful exhortations so far prevailed and re- 
strained the public mind that with the exception of a few trifling 
street brawls the citizens remained quiet and calm. Keeping 
himself in the background, he was constantly present at the 
council meetings, advising and arranging with them terms of 
treaty and straightening out knotty and difficult points as they 
came under discussion. The debates were long and tedious, 
Charles assuming the attitude of a conqueror rather than that 
of an invited guest. All the Florentine overtures were scorn- 
fully disdained and rejected, and things began to look very © 
threatening and alarming as it became known that emissaries 
from Piero were plying Charles with lavish promises and large 
bribes that caused him to continue inflexible in his exactions and 
demands beyond the power of the republic to comply with. 
Wearied with the protracted negotiations, the citizens began to 
prepare for barricading the streets, and the French soldiery 
became fully sensible of the danger of annihiliation that faced 
them. Though they numbered twenty thousand the Florentines 
could in a few hours muster fifty thousand brave, resolute 
men, who could fill the city and surround it on all sides and 
cut off retreat, so that of that grand army, with its gorgeous 
cavalry composed of the flower of French nobility, with its glit- 
tering accoutrements and flaunting banners, its archers armed 
with strong bows, its fusiliers and infantry with their pikes and 
swords, but few would have been able to escape out of the trap 
ito which they had so incautiously and unwittingly entered. 
It was, however, the pressing need of funds that weighed down 
on Charles, and though clinging tenaciously to his demands. he 
was at last compelled to order his secretary to draw up an 
ultimatum,declaring he would yield not a single iota from it. 
It stipulated that the king was to become the protector of the 
hiberty of Florence and have the right to hold the fortresses 
for two years on condition they should be restored sooner in 
case the war should close before that period, and, further, that 
the Florentines should pay a large sum of money. On hearing 
these terms, the deputies refused to accept them, whereon, in a 
fit of towering rage, Charles exclaimed in threatening tones, 
**Then we will sound our trumpets.’’ 

The brave, stout-hearted Cauponi, unable to repress his 
wrathful anger, snatched the document from the secretary’s 
hands and, tearing it into pieces, went, and facing the infuriated 
monarch, cried aloud in tones that echoed throughout and filled 
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the vast assembly hall, ‘‘And we will ring our bells.’’ Brave 
and dauntless Cauponi! incarnation of some great Roman noble 
and patriotic soul! The words were few, but endowed with a 
potency and winged with a power that struck into the heart of 
the amazed monarch, so that in a few hours a treaty was drawn 
up, signed and sworn to in the cathedral, by which it was agreed 
the Florentines should pay Charles the sum of 120,000 florins in 
th-ee instalments in consideration of his protection against the 
machinations of the Medicean family and all other enemies of 
the republic. 

After the signing of this treaty, a great difficulty arose 
through the apathetic unwillingness of Charles to leave Florence 
and prosecute his march southward to Rome and Naples. The 
French continued billeted in the houses, shops remained closed 
and all traffic and business suspended. There was thus great 
danger of an outbreak and collision between the citizens and the 
foreigners. .Though the state council did their utmost to hasten 
the king’s departure, yet could they devise no means to induce 
him to do this. At this critical juncture of affairs all eyes were 
again turned towards Savonarola, who, amidst circumstances 
so trying to the Florentine temperament, continued to counsel 
and urge them to exercise self-restraint and keep calm and lay 
aside all feelings of animosity, to support and assist the Council 
in a righteous spirit and labor for the defence of liberty and the 
establishment of union and concord, for then all would go well 
with Florence. This advice they followed sedulously and im- 
plicity, but the obnoxious delay of the French troops in taking 
their departure after the ratification of the treaty, causing a gen- 
eral suspension of commerce and business, began to prove un- 
bearable. A deputation was therefore sent by the signory to 
Savonarola, beseeching him to visit Charles a second time and 
induce him to leave the city without delay. With this request 
he readily complied, and proceeded at once and sought admission 
into the king’s presence. Though the officers on guard, along 
with numerous courtiers billeted within the Medicean palace, 
planning the looting and plundering of Florence ere they de- 
parted, at first hesitated whether to admit him, fearing lest his 
visit and interview with their monarch would upset and spoil 
their secret and ulterior designs, yet knowing the high estima- 
tion and respect in which he was held by Charles, they allowed 
him to pass and ushered him into the inner council room where 
sat the king in deep consultation with his generals and other 
military officials, engaged in discussing whether to pillage Flor- 
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ence with fire and sword, or whether it were best to get away 
out of the dangerous position in which they were placed. 

Looking round, they beheld the cowled form of Savonarola 
standing and regarding them as stood the prophet Elijah in the 
palace and court of king Ahab, and they knew well and felt that 
their intended treachery, their secret perfidy and bad faith 
were not concealed and hidden from that keen and searching eye 
that seemed to pry and read their inmost thoughts and base de- 
signs. Recovering somewhat from his mental confusion, Charles 
turned and exclaimed: ‘‘ We welcome thee, oh, Padre! and fain 
would know wherefore thou seekest our presence.’’ 

The looks of Charles and his proud, warlike barons were all 
fixed for a moment on Savonarola, who, after uttering the cus- 
tomary salutation of respect and raising a little leaden crucifix 
he always carried about him, and holding it aloft before the 
king, exclaimed: ‘‘Most Christian prince, thy prolonged stay 
here is causing great injury to our city and to thine own enter- 
prise. Thou art losing time, forgetful of the duty enjoined 
upon thee by Providence, to the serious hurt of thy spiritual 
welfare and worldly fame. Hearken thou now to the voice of 
God’s servant. Disregard not his admonitions now delivered 
unto thee. Pursue thy journey without delay. Seek not to 
bring ruin upon this city, for thereby the anger of divine justice 
will fall upon thee and thy followers. Honor not me, but him 
who is King of Kings, the Lord of Lords, who makes the world 
to tremble and giveth victory to princes according to his will 
and justice. He it is that punishes and destroys impious and 
unjust kings, and he will destroy thee, oh, king, with all thy army 
if thou dost not forego thy cruel purpose and annul the plan 
thou hast formed against this city. Knowest thou not that it 
matters little to the Lord whether he gets the victory with few 
ormany? Have you forgotten what he did to Sennacherib, the 
proud king of the Assyrians? or how, when Moses prayed, 
Joshua aud the people overcame their enemies? So shall it 
be done unto thee.’’ 

These words, uttered with fervor and power, produced a 
great effect on all present, so that they were struck with feelings 
of dismay and terror. Then approaching nearer the king, Savon- 
arola took him by the hand and said: ‘‘Sacred majesty! know 
that it is God’s will that thou shouldst leave the city without 
making any other change, otherwise thou and thy army will here 


lay down your lives and perish overwhelmed with ruin and de- 
feat.’’ 
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Thus spake prophets and seers in olden times to tyrants 
and kings. As Savonarola, after bowing to the King, went out 
of the spacious hall, his words entered like arrows into the 
hearts anc minds of Charles and his retinue, exciting within 
them uneasy feelings and apprehensions of coming and unex- 
pected, unlooked-for evil, the more acute and poignant because 
indefinable, that impended over them. This remarkable effect 
is by no means inexplicable, and may be accounted for by the 
fact that the divine life radiated from Savonarola so forcefully 
and intensely that the higher selves of Charles and his courtiers 
were able to flash into their minds a momentary gleam of their 
danger and reveal to them at the same time their natural and 
innate baseness of character, so that they became alarmed and 
appalled at the inward revelation, and thus an uneasy feeling 
ef insecurity arose within them, determining them to get away 
end leave Florence as quickly as possible and rid themselves of 
the terrible incubus of fear which to their excited imagination 
seemed now to weigh and press down upon them. Orders were 
therefore issued forthwith to prepare for marching southward, 
and in a few days they left Florence, yet not without first pillag- 
ing and carrying away with them the rare and priceless gems of 
art with which the palace of the Medici had been enriched by 
Lorenzo and his predecessors. 

As the last of the rearguard of the foreigners disappeared 
over the lulls surrounding Florence, the cloud that had en- 
veloped it with a pall of gloom and fear departed and was suc- 
ceeded by a new life of hope. Its now joyous crowds of happy 
citizens flocked and filled the churches and songs of thanksgiving 
pealed from every lip. In this general feeling of joy all class 
distinctions were ignored, all grades of rank and social position 
forgotten, and for a few days ere the necessities and demands 2 
business, of political government and state affairs pressed them- 
selves upon public attention, a wave of true brotherhood swept 
through the whole city, and Florence, freed from the repulsive 
presence of the foreigner, delivered from the degrading tyranny 
of the Medici, was happy and rejoiced in the regaining her lost 
liberty and former freedom; and, as Savonarola, sitting in his 
lone and narrow cell, pondered and reflected over the fulfillment 
of his predictions and the wondrous deliverance of Florence 
from the hand of the spoiler, and, when the echo of her songs of 
joy and notes of jubilation resounding in her streets reached him 
from afar, his heart pulsated and his soul thrilled with an almost 
eestatic feeling such as he never felt before as he knelt and his 
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lips murmured forth the words: ‘‘Non nobis, Domine, non nobis. 
sed tuo magno nomini sit omms laus et gloria, in soecula soecu- 
lorum.’’ Not unto us, oh, Lord, not unto us, but to thy great 
name, be all the praise and glory throughout the ages.’’ 


‘*SAVONAROLA AS A STATESMAN AND LAWGIVER.’’ 


And now begins a most wonderful page in the history of 
Florence, as also in the career and lifework of Savonarola who, 
as we shall presently observe, was about to be called upon to 
undertake and discharge duties and occupy a position in Flor- 
ence altogether unique and different from the role of a spiritual 
guide and teacher. Hitherto his constant effort had been to 
inculcate in the minds of the citizens and indoctrinate them with 
the teachings and principles of the higher and diviner life, its 
reality and the necessary observance and practice of it in 
social, business and political life, as also in state government. 
Now he was about to become a state reformer and lawgiver and 
framer of a new form of policy that should be best adapted and 
afford the most favorable conditions for training and qualify- 
ing them to conduct civic government and developing that 
healthy spirit of patriotism which is the safeguard and chief 
defence of all republic constitutions. Savonarola was no prac- 
tised politician and altogether unacquainted with the science and 
detail of executive legislation and the discharge of official func- 
tions. This was also the case with the rest of the leading men 
in Florence, who, under the meretricious and degrading regime 
of the Medici, had been debarred from acquiring executive know!- 
edge and management of state affairs, so that at this present 
juncture they were entirely ignorant of and unskilled in states- 
manship, without which no nation or people can work out its 
own destiny nor develop its native genius and character requi- 
site and indispensible for its preservation in the great struggle 
of national] existence and endurance. 

This was now the great task the citizens of Florence were 
called upon to undertake, the problem they had to work out and 
solve, that is, the best form of popular government and most 
conducive to the liberty and freedom of the subject: the pro- 
tection of the state and saving it from the lawless tyranny of 
mob rule and the assaults of unprincipled politicians and im- 
becile demagogues. Florence, now freed from all apprehension 
of danger, turned to the signory to frame and formulate a con- 
stitution and code of civil government under which its citizens 
might settle down and apply themselves in safety and certainty 
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to their usual occupations and industries. Recognizing this 
state of public desire and expectation, the members of the coun- 
cil held several consultations; but they were poor legislators, 
through having no previous experience in state affairs, and con- 
sequently their notions were crude, their views narrow and lim- 
ited, their schemes visionary, and therefore impracticable, and so 
proved themselves an egregious exception to the saying, ‘‘ In the 
multitude of counsellors there is wisdom to be found.’’ Thus the 
drawing up of a new constitution that should blend together all 
citizens and harmonize the interests of classes of society proved 
so difficult and hopeless that a general feeling of unrest began 
to pervade the community and made itself heard in clamors and 
expressions of dissatisfaction with the existing state of things, 
which, if not immediately remedied by wise legislation, would cer- 
tainly result in anarchy and revolution. 

Wearied with the delays and fruitless consultations of their 
present rulers, the citizens in this critical emergency turned their 
minds to Savonarola as the only one wise enough and able to 
frame for Florence a system of government which should prevent 
the recurrence and renewal of factional party and strife that had 
in the past so greatly contributed to national weakness and pre- 
vented the growth of her commerce, and also the development of 
her resources and industries. And so they turned in their ex- 
tremity to their great preacher and spiritual teacher whose name 
had become a household word amongst them, for, had he not 
proved himself a true prophet and predicted all that happened? 
Was he not the only one who had controlled the French King and 
thwarted his designs of plundering them and induced him to 
depart from Florence? After making known their wishes and 
desires to Savonarola, they flocked in crowds to hear and listen 
to his counsels and advice. He had already foreseen what 
would take place, and had long pondered and reflected upon the 
subject of a new and better form of self-government under which 
. individual tyranny would be impossible. And here another op- 
portunity again presented itself for self-aggrandizement, and 
making himself the autocratic ruler of Tuscany, had Savonaro- 
la’s nature been tainted with selfishness and his mind been filled 
and fired with ambitious designs and desires of obtaining absolute 
rule and authority. But the life of Savonarola was an effluence 
of the Divine. His religion was not an expression of ecclesias- 
tical dogmas and sacerdotal formularies of belief, but an emana- 
tion and manifestation of that holy spirit of light, of love and 
truth, which operating in the heart and mind of humanity is 











‘*SAVONAROLA’’ OF FLORENCE. 275 


enlightening and preparing it so that having passed through all 
grades of existence and degrees of development and ascension 
from the animai to the human, it becomes at length receptive of 
those virtues and spiritual forces by which it is able to complete 
its pilgrimage of terrestrial existence and pass on to a higher, 
a purer and angelic plane of being. It was only through his 
great unselfish love for Florence and its future happiness and 
welfare that Savonarola allowed himself and was induced to 
enter into the arena of political life, perceiving well and clearly 
discerning the dangers, sometimes sudden and unexpected, that 
lie concealed and hidden therein. Though bound and con- 
strained by vow to confine his labors and efforts to a monastic 
life, to works of charity and ineuleation of church doctrines and 
teachings, yet, beholding Florence languishing in idle uncertainty 
as to her future, losing her vigor and strength through the cor- 
roding feeling of suspense so destructive to public life and activ- 
ity, he recognized that, like necessity, charity knows no law of 
restraint, brooks no authoritative prescriptions bidding it to 
refrain from self-denying efforts and labors for the public bene- 
fit and welfare, and so against all the conventional rules of his 
order, Savonarola came again out of the privacy and solitude 
of his cell and, stepping into the breach of danger, became a 
second time the savior of Florence. Meanwhile the signory con- 
tinued its sittings and wasted precious time in useless debates 
and verbal wranglings, until at last the citizens, wearied with 
their inaction and interminable disputes at the council table, 
were on the verge of revolution and a general insurrection. 
Aware of the impending danger and perceiving the impotency 
of the Council on framing a constitution, owing to its lack of prac- 
tical experience and knowledge of political science, Savonarola 
commenced a series of discourses in which he laid down and 
expounded a few elementary and fundamental principles of 
equity and polity that ought to form the basis of popular gov- 
ernment. As aforetime, the citizens flocked to listen to his 
counsels and views. ‘‘You have changed,’’ he said, ‘‘your 
course of government by the expulsion of the tyrant and thus 
recovered your former liberty and freedom, but if you desire to 
retain them and wish your policy to endure, you must change 
your manner of life. Do justly, love merey and walk uprightly. 
Let the past be wiped out, the dead past with its evil habits, its 
evil laws and evil government. The time has come for words 
to give place to deeds and vain ceremonies to real religion, the 
expression of that true charity by which all things become new 
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and purified from selfishness, the sure and dread disintegrator 
of all state government and bane of society. But first of all 
manifest this charity by .at once relieving the poor and suffering 
in your midst, whether within or without the city walls. Sell all 
superfluous things. Let alms be collected in every church and 
if these should not suffice, let us take the church plate and 
decorations and I will be the first to set you the example. But 
above all, pass at once a law that shops may be opened and work 
thus provided for the people now idling and starving in the 
streets.’’ 

Such was the gist and substance of Savonarola’s first political 
discourse. Like all great and divinely-sent teachers, ancient 
and modern, especially the prophet of Nazareth and founder of 
Christianity, he clearly perceived that fraternal love, result of 
the divine life in the soul of man, is the only true and permanent 
basis of good government and beueficent legislation. It is the 
only ‘‘Catholicon’’ for the renovation of mankind, the regenera- 
tor and purifier of society and panacea of the world’s misery and 
affliction, resulting from the selfish ambition of rule, of the 
Weit-Politik of its professedly Christian kaisers, ezars, emper- 
ors, president and petty potentates, whose policy of self-aggran- 
dizement leads only to burdening their subjects with taxes, 
ruinous in their effects, subversive and destructive of the moral 
and spiritual life of nations as of individuals, inasmuch as the 
ignoring, the neglect of the inner divine life and unwillingness 
to obey and act according to its dictates on the part of rulers, is 
that which, instead of accelerating, greatly retards and hinders 
human progress and post dates by milleniums of suffering and 
toilsome endeavor, the advent of that Messianic reign of peace 
after which humanity on its movements of sadness and weari- 
ness so ardently longs and aspires after, and is fain to be con- 
tented with a vague philosophy that bids it ‘Shope and wait.’’ 
But it has waited and hoped, and out of the depths, the ‘‘de pro- 
_ fundis’’ of its silent anguish and sorrow, its voice has long been 
pealing and crying to the ‘‘man of sorrows and acquainted with 
grief’’ who first breathed into its ears, and spoke of the divine 
fatherhood and human brotherhood: ‘‘Come thou, quickly, and 
be our ruler, our Melchizedek, our prince of peace, and lead us 
into that higher kingdom of light and truth, of love and right- 
eousness, to which there shail be no ending, and wherein Thou 
only shalt reign over us and be our Lord forever and ever.’’ 
Will its ery ever be answered? What think you, ye potentates 
of earth? To be continued. 














THE INNER LIFE AND THE TAO-TEH-KING. 
By C. H. A. BsEeRreGaAarp. 


V.—Continued from page 154. 


many others, I have lived in the blind man’s paradise and 

been satisfied with painted canvasses and with words. But 

time came when I could no longer square the murmur of the 

forest with the pages of a book; nor comprehend why Il 
should not worship a beautiful body, but raise my eyes with de- 
votion to a manufactured and unsubstantial puppet god. Time 
came when I could no more find peace in thoughts formulated by 
others and not by myself; at that time I began to use my own 
innate images as symbols for my thought. Time came, also, 
when my will refused to be tied conventionally; at that time I 
dared to be myself, and I entered the Path. 

Having found it necessary for myself to give the life-element 
its absolute freedom and experiencing it as the first step in the 
approach to the Path, I now apply the experience and present 
to you what I call the ‘‘inside’’ of those terms and phrases which 
philosophy and ethics abound in. I translate them into life- 
forms, which I have experienced, and some of them must strike 
you as they have struck me. And I know they are of eternal 
value. I am confident that if you start with life-images, your 
own reason and the image in you will clothe these life-images 
with their celestial garments and you will discover yourself to be 
on the Path. It is my experience that nobody can enter the 
Path by any other method. And upon examination you will 
find that it is the true psychological process. It is Nature’s 
way when she is allowed freedom with us. 

Now, then, applying this principle of translating philosoph- 
ical and ethical terms into terms of the living, I say that Sim- 
plicity is but another term for mother and that the sage is but 
another term for father and that the book, the Tao-Teh-King, 
is but another term for child. I mean to say that the love-power 
in us will feel Simplicity as the Mother-power. And that the 
wisdom-power in us will recognize the Sage as the Father-power, 
and, when I shall have spoken about the book, you readily will 
acknowledge that the book must be the child-power. Indeed, 


[= trying to retranslate terms and phrases into life. Like so 
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this translation seems to me so simple that I feel it ought to 
have been unnecessary to mention it. 

These conceptions, mother-father-child, are living-forces in 
us, and lie nearer to us than the abstract terms Simplicity, sage 
and book. We ean grasp them by our inherent vitality and the 
image, and thus at-one ourselves with them, and having done 
that we can hereafter raise them to any potential power we wish. 
In the conceptions mother-father-child we get living footholds 
and cannot lose ourselves in fancies or miss the real in existence. 
They will readily transform themselves into the Path for us. 

But I must proceed. From this talk about Simplicity in 
the last chapter and about the sage in this, I come naturally to 
the subject of the ancient people who were so far ahead of us, 
and to the books they have left behind tiem. I will therefore 
say something about the recovery of the ancient wisdom and 
speak especially in praise of the T'ao-Teh-King as one of the 
marvels of ancient wisdom. I was laughed at the other day 
when I recommended a certain learned man to read the Tao-Teh- 
King and advised him to learn something from people of an- 
other race and of prehistoric character. I urged the digging 
up of old wells, and as he was a minister, I referred to Isaae 
who dug up the ‘‘old wells’’ and found them flowing with fresh 
water. With scorn he refused to have anything to do with the 
ancients, barbarians, he called them. He wanted, he said, only 
the newest new; only the mental products of this, his own age. 
For, said he, ‘‘there is and can be no connection between myself 
and those ancient ones.’’ I never argue with a man that stands 
in his own light. What would be the use? I left him, only 
asking him if there were any connection between him and his 
ancestors of yore? Did you make yourself? How about your 
nationality and race characteristics? What vital connection is 
there or can there be between you and the theology you learned 
at the seminary? Of course, the answers to these questions 
would refute his conceit, but I did not force the answers. To 
refuse to read such an old book as the one I referred to, or to 
learn of the ancients is as rational as not to recognize the spring 
of the day. Surely the day spring is older than any book. People 
eannot deny it. Why not deny it? But they do not. On that 
point Nature forces them to learn her lesson, it is so her minis- 
try; on other points, they are left free to act and unworthy as 
most of their free-will acts are. They arrogantly refuse to listen. 
This is another of the many faults I have pointed out from time 
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to time in our modern life and another source of many of our 
troubles. 

An age cannot stand apart from the age that precedes it, 
as little as an individual can stand apart from its parents and 
other ancestry. To learn what to-day means, we must return 
to yesterday’s task and its lessons, be they finished or not. 
Nature’s method points the iesson. The spring of the day or 
morning; the noon, and the dusk and the night resemble Spring, 
Summer, Autumn and Winter. Nature has arranged it so, by 
making the diurnal revolution of the earth upon its own axis 
correspond to the annuai revolution of the earth around the 
sun. And Nature makes all her children move in that fashion, 
and by so doing she both repeats herself and teaches new lessons; 
she constantly renews and constantly returns again to the same 
point, but on each stage she teaches something new and forces 
a new development. We are constantly in the midst of her, yet 
never see the beginning nor end, but we are constantly taught 
nevertheless. Anyone refusing to reconsider the old teachings 
is a disobedient child and must necessarily be crushed sooner or 
later, because the wheel of Nature’s rotation cannot be stopped. 
Modern culture is near being crushed because it does not follow 
Nature’s method. It has cut itself off from Nature and at- 
tempts to rest upon self alone. Though I was laughed at, as I 
told you, I nevertheless recommend a return to the old wells, 
and I recommend that we dig them up again. From experience 
I know that modern culture does not contain the essential life. 
From experience of a long life, I also know that there is a 
stream of clear water flowing through much of the ancient learn- 
ing and that he who drinks of it never shall thirst again. One 
of the old wells that gushes forth such pure water is calied the 
Tao-Teh-King. It is with this well, as with so many of the old 
wells, they must be dug up. The digger is the Inner Life and the 
sensible people of to-day who long for the Inner Life. 

Let me talk a little about wells and caves and on their sym- 
bolism, or, how they are to be revered, because they are veils 
that reveal; and not veils that cover up. I wish to speak of 
wells and caves because of the water that flows from them. In 
Nature they play a part that resembles the work of the heart 
in our organism. As life flows from the heart and returns to it, 
so water flows from the caves and returns to them by way of the 
clouds. In my last lecture, I described at length the importance 
of water, such as Laotzse and his disciples saw it, and I added 
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what Science had to contribute; it is therefore quite natural that 
I now should say something about its source or sources. And 
whatever I shall say adds to the instruction given about Sim- 
plicity and the sage if you will make the application. 

In the first place, wells or caves do not originate the water, 
to speak properly. They are the vessels that gather it and send 
it forth in different directions. In the Alps you may climb a 
mountain, the St. Gotthardt, and from that one mountain see 
three rivers flow out in various directions. The Rhine is the 
conflux of these three rivers. The three rivers start in icy 
caves. The three rivers united in one as the Rhine have been 
the leaders of much of the most important European history 
from the time of the Romans. Why, we do not know. The fact 
is there. From three repositories on St. Gotthardt these rivers 
are sent forth. The mountain gathers the water and stores it 
up in glaciers and from these it fills the wells, and the wells 
give birth to the stream. The mountain, the glaciers, the caves 
and the streams are ever the same, yet they are never old, but 
remain ever young and fresh. Ancient Druids and priests of 
Nerthus heard the eternal passion of song that reverberated 
from each drop of water that fell in the cave. That same song 
is heard to-day, though not understood. In that song Mother 
Nature assures the devotee that though her children forsake 
her, she will forever and ever keep sending streams, young and 
fresh, into the world. Though people think only of using the 
streams for seifish purposes, for saw-mills, sailing and shipping, 
she will nevertheless continue to submit and ask no rewards. 
St. Gotthardt, of course, means ‘‘God’s Heart,’’ and the song is 
one of assurance that Love never shall cease to flow from God’s 
heart. Look upon caves and wells and springs in that way and 
you shall see that such symbolism is even richer tlian other 
meanings often attributed to them. 

The Tao-Teh-King is such a mountain like St. Gotthardt, 
and from it springs three rivers: Tao and Teh and the King, and 
. the cave is as eloquent to-day as when Laotzse wrote the book. 
No matter how much foolishness commentators fill it with, the 
original stream is as pure to-day as ever. And now I will tell 
you the story of its origin and you can interpret it yourself. The 
legend is, that Laotzse, disgusted with the corruption of the 
court, left his home in the territory of Chow, and in order to 
travel West as he wished to, had to go through a mountain pass 
on the border. A friend of his was the warden of that pass. 











THE INNER LIFE AND THE TAO-TEH-KING 281 


While staying with this warden, Laotzse wrote his book. The 
point I wish to call attention to is that it was written in a 
mountain pass, it was born in a pass. There is a connection 
between a cave, a mountain pass and the three rivers, called 
Tao and Teh and the King. Think it over and you will readily 
see it and you will discover that mystery, and that mystery will 
be a key to the understanding of the book. The book is, as you 
readily can infer, I mean to say, more than a book and its mean- 
ing is not understood except by those who have heard the voices 
of the sea and of the mountain, voices I spoke of in my second 
lecture. Many can read the book and many have read it with- 
out any mystery. But I can assure you that only those get its 
full meaning who can listen to its sentences as they would listen 
and interpret the flow of water from out of a cave. I know I 
am mystifying some of you, but I dare not express myself any 
clearer. Moreover, your own discovery will be of far more value 
to you than anything I could say in plain language. 

I have said all this about caves and wells, because I argue 
for the digging up of that old well, I call the Tao-Teh-King, 
hoping that when I have got so far as to have led your thoughts 
to it as a well of old, I may be able to take the next step and 
put some life into that cave or well, and henceforth call it a 
Heart, a living source rather than a cave or an inorganic hollow. 
If I can get that conception of Heart accepted, I will be under- 
stood when I say that Tao-Teh-King flows with living water, 
which will quench all thirst and none shall thirst again after 
having tasted its waters. And I have used the language I have 
chosen because this so-called book is no book in the ordinary 
sense of a book. It is a living being. It is an avatar, a revela- 
tion and can only be fully comprehended if treated as coming 
from the heavenly cave, whence are born anew Heaven and 
Earth every moment. It was a great misfortune for Peter 
Schlemilch that he cast no shadow, but it is for the Tao-Teh- 
King a proof of its celestial origin that it casts no shadow. It 
is light itself and does not stand in derived light. I am not 
exaggerating. Your own experience will prove the truth of what 
I say; but no intellectual research will do it. No flippant criti- 
cism ever won fair love, nor will the book reveal itself where 
conceit reigns. The silver thread that runs through it is spun 
out of love’s heart. As the spider spins its web out of its own 
organism and lives in it, so is this stream of life, called Tao-Teh- 
King, flowing as a living soul! into the real student. 
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Birds gather twigs and leaves for their nests; all material 
from the outside. The learned collect fragments from here or 
there, and putting these fragments together with bits of fancy 
steeped in midnight oil, they call the product philosophy. But 
bees and spiders do differently, and so do the sages. The honey 
the bee brings home has been rejuvenated by the bee and trans- 
formed from inorganic stuff. The web of the spider is its own 
body. The sage is not a collector. He is a spontaneous pro- 
ducer. 

As the book is of such a peculiar nature, it will not surprise 
you that I should say something about how to read in it—l say 
‘in it,’’? I do not say ‘‘read it.’’ You never can do the latter. 
The first characteristic of the book is that it can be read like 
any other moral treatise and will yield splendid results. Its 
teachings treated as merely human sense must by all be con- 
sidered as high and noble as any ethics taught anywhere. More- 
over, from a purely literary point of view, there is not a single 
sensual blot in it on any page. It never falls below propriety, 
no matter what straight-jacked school may hold up the standard 
of what is proper and right. In other words, the book naturally 
and literally is a model catechism in public and private morals. 
Reading it as such requires no special attitude or devotion. But 
reading in it is different from reading it, and I confess I find it 
difficult to say just what I mean. But here are some leading 
thoughts. You have perhaps seen old devout people reading 
their Bible with folded hands before them and reading with 
prayer for enlightenment. If you have not seen or heard it in 
reality, perhaps you have seen paintings in which this was 
shown. To say the least, that custom of the folded hands and 
of prayer is very beautiful. Some also cross themselves, and 
that represents to them an act of faith. In India no Brahmin 
reads a text without intoning the Om, and no Mohammedan 
begins or ends a prayer without reciting his ereed—‘‘ La-ilaha-il- 
lal-laho,’’ and so forth: ‘‘There is no Diety but God,’’ and so 
- forth. Everywhere, where people have any degree of the Inner 
Life, and even where only ancient ceremonies remain, they utter 
themselves in words of praise, thanks or adoration. If they do 
that spontaneously, their ejaculations will stir them profoundly; 
all externals will vanish or recede, thus permitting the soul to 
unfold and the spirit to become free. In that unfoldment and 
that freedom there is absorption into the Divine, and the outcome 
is either high ecstacy or an illumination. It is told of an old 
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woman, who was ordered by her father confessor to say seven 
pater nosters, that when she next time came before him and was 
asked if she had done as directed, she answered No! she had 
come no further than ‘‘Our Father’’ of the first prayer, and 
why? Because the intonation of that appellative had thrown 
her into ecstasy and absorbed all the rest of the prayer. 

If you can learn to say Ta-o with that fire, you will under- 
stand what I meant by calling the Tao-Teh-King an avatar. But 
if you cannot say Ta-o, say or act as your heart and imagination 
prompts you. Do or say something! Again. All sentences and 
sometimes single words, no matter what the language may be, 
are merely hieroglyphics that represent an image that passed 
before the mind of the writer. It is that image we must get 
hold of when we read. If we do not get hold of it, we do not get 
from our reading that which we ought to get. To get that image, 
we must let the sentence read present itself before our inner 
eye. We do that best by meditation, not by prying into its 
meaning, possible or impossible. The sentence contains the 
Image, even if the sentence is poor linguistics. Sit still and 
meditate, that is my advice! 

The power of single words is foreefully illustrated by a story 
told by Dr. Kober about Jacob Bohme. The two were walking 
in the fields, when the Doctor happened to use the Platonic word 
‘*Idea.’’ No sooner had he pronounced it than Jacob Bohme, in 
ecstacy, exclaimed, ‘‘ Ah! I see the heavenly Virgin!’’ Bohme 
had never heard the word before. The explanation was per- 
fectly rational and is easily explained, because ‘‘Idea’’ to Plato 
means a God. Bohme caught the Inner Life of the word. I my- 
self possess several such words. One of those words I got from 
the Tao-Teh-King, and I have prepared a chapter on it, which 
you will find as you continue to read; that word can throw me 
into an ecstatic condition, and I have found a couple of images 
that will unlock many mysteries of the Inner Life as well as the 
outer. There is nothing marvellous about this, and I do not 
consider myself better gifted than any of you. Some of you 
probably possess similar words and images, but have perhaps 
not brought them consciously into use. I have come into pos- 
session of these words and images by devotion and by perpetual 
meditation on them. 

Will you not do something of this kind? You need no 
teacher. The teacher, the sage, is within. All you need is Sim- 
plicity, Truth of life and the mother. 


To be continued. 
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A DREAM OF ATLANTIS—THE LAND OF MU. 
By ALIcE Dixon LE PLONGEON. 


Book First—Part SEconp. 
(Continued from page 233.) 


The orb of day rolled from its height 
While those beneath its radiance bright 
Had toiled or idled, laughed or groaned, 
Believing life itself atoned 

For every ill it could entail 

And every pang that might assail. 

Thus felt the great unthinking swarm,— 
io suffer willing, if the form 

They recognized as self alone, 

They might still keep and call their own. 
But if Death menacing appeared, 
Beyond all else his face they feared. 


Consoling Night floats o’er the deep 
To bring the soothing balm of sleep. 
A crescent like a golden boat 

Bears Luna, pale in silvery hue; 
It seems among the clouds to float, 

And gliding down is lost to view. 
The fragrant earth more softly breathes 
When tranquil Night her brow enwreathes 
With starry diadem whose glow 
May dreams of happiness bestow. 
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But Maya city will pursue 

Her eager ways amidst a new 
Fictitious day; on every side 

Her lights are beaming to deride. 

The countless orbs set far above 
Where child of earth may never rove. 


Cf all the gay assemblies found 
Within that city, palace-crowned, 
None revelled in as pure delights 

As those enjoyed on Atlas’ Heights ;— 
What life could yield of joy and grace 
Was found in that enchanting place, 
Where justice, kindness, truth, prevailed, 
And hospitality regaled 

The good and learned in the land, 
The king’s benevolent command 
Upheld the beautiful and grand 

In thought and deed, wherever found, 
That happiness might thence redound. 


Thro’ spacious halls where Can that morn 
Had been, a man whose head was shorn 
Now went, and furtive looks he cast, 
As if while silently he passed 
An enemy might sudden leap, 
Or stealthily upon him creep. 
To reach the chambers of that guest 
Who lately had on Atlas pressed 

The suit of his own heir, 
The priest from Sais hastened now 
And mutely stood with lowly bow, 
His hands crossed humbly on his breast, 
Where Gadeirus was wooing rest, 

His brow dark veiled with care. 
Half risen on his elbow he 
Reclined and brooded moodily ; 
Nor stirred when thus before him came 
The man to whom he gave the name 
Zatlil (the Lost), thus minding him 
That never he might thwart the whim 
Of one who knew a certain act, 
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And could the penalty exact, 
Entailing woe and dire disgrace 
That future days could not efface. 


A guilty mind and fear enslaved 

The quaking wretch who pity craved 

By attitude, by voice and look, 

As one who constant scorn must brook. 


“What now? O learned man and wise!” 
His tyrant sneered—‘To read mine eyes 
Come nearer yet, and bend a knee, 
ihat we thy guilty face may see.” 


One knee upon the floor, Zatlil 
thus spake—‘“I seek to learn the will 
Of him who ever, night and day, 
May claim my services; and pray 
Would learn if on this Sacred Height 
Thy slave shall stay or, in thy sight 
Go forth a follower in thy train. 

If here thou biddest me remain, 
What object strive I to attain?” 


He paused. The scowling prince replied: 
“My learned fool, hast thou complied 
With what we bade this morn?” 
“Yea, noble prince,” the other said, 
“Or not unto thy presence dread 
Had come this soul forlorn 
To own defeat. The fair one named 
Hath been betrothed—so is it claimed,” 
His voice sank lower yet, “The son 
Of the physician is the one.” 


“Thou wilt here stay,” the prince returned,— 
These priests our offer have not spurned ;— 
The rites of Sais, they maintain, 

Originated in this fane; 

But they will listen and compare 

With these, the forms prevailing there. 

Anent thy duty paramount 
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Thou art apprised. We seek a fount 
Where information we may find 
With silent prudence close combined. 
Begone! Approach us not until 
A messenger make known our will.” 


Quite mute, one arm across his breast, 
Arose the priest. On Atlas’ guest 

He dared to glance, and there could trace 
Dark anger in the cruel face. 

In deep humility he bent 

His head and from that presence went. 


In Atlas’ hall of state the day 
Seemed yet to glow, in lightning’s ray, 
Whose glare was softened and subdued 
By shades translucent, opal-hued, 
And shaped like flowerets of the field; 
While all the fragrance these will yield 
Was found in liquid sprays that fell 
On many a tinted ocean shell 

That lined the fountain-bed ;— 
A lovely spot wherein was caught 
Art’s finest touch; and joyous thought 
Wooed every mind to Nature fair ; 
For every path that opened there 

To new enchantment led. 


The smiling guests were thronging now, 
Their voices rippling soft and low 
And blending with the rythmic flow 
Of cascades falling here and there 

Like liquid gems in sunlit air. 


Ambassadors from Sais, Troy, 

And other distant states found joy 
In such magnificence. 

From Ind and China came the great 

Invited into Atlas’ gate; 

The gifted sons of many lands 

Were honored by his kind commands 

And broad beneficence. 
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A noble potentate this man 

Who would all genius aid, to fan 
The ember to a steadfast light 
Which, like a beacon glowing bright, 
Might send its ray far o’er the deep 
Of human minds locked, not in sleep, 
But bound by Prejudice and Fear,— 
The monsters Ignorance doth rear. 
Philosopher and poet found 

Frank welcome on this sacred ground. 
Those versed in science, skilled in art 
Some added beauty must impart. 


Auspicious the event that brought 
ihe gifted ones whom Atlas sought; 
Wit, grace, and beauty here combined 
To win the most fastidious mind. 
The white man’s face showed naught of scorn 
For him more darkly shaded, born 
"Neath warmer skies. The rosy face, 
Or that like ivory old, or brown— 
These on each other cast no frown, 
Tho’ Afric’s curly-headed child, 
Of pouting lip and temper mild, 
As menial obeyed, 
Oppression herein had no part; 
Lhose black men, with a gentle heart 
Poor intellect betrayed ;— 
And great in numbers on that land 
Were those, who toiled with ready hand. 


The rich attire and gems displayed 
By those who now the hall surveyed 
Outrivalled e’en the colors fair 

Of lovely blossoms lavished there. 
The maidens whose cerulean eyes 

Were glorious as the summer skies, 
Looked not askance upon the face 

Of dusky hue, whose chiefest grace 
Lay in the sombre orbs, revealed 

Thro’ silky fringe that scarce concealed 
The ardent passions quick to leap 
From out that dreamy, limpid deep. 
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In textures exquisite and rare 

Were robed the maids and matrons fair; 
More gaudily apparelled those 

From where the river Ganges flows, 
And where the Nile o’erruns its bank 
Until the earth lies cool and dank. 

Rich men from foreign lands had come 
With priceless jewels, worn at home ;— 
Kach mark of rank or badge of state 
Made simple minds with pride dilate. 
The court physician in this throng 
Was smiling as he passed along 

To where he found a resting place. 
Awaiting him with eager face 

there stood a youth of meagre frame, 
And countenance which seemed to blame 
ine merriment and happy mood 

Of those who pleasure frankly wooed. 


“Kadimo, rest beside me here,” 
Said Can, “and let me learn what fear 
Or other troublous thought of thine 
‘hat brow doth mark with careworn line. 
For thou art gloomy as the night 
Relieved by not a ray of light; 
And I in friendship’s name would ask 
Why melancholy now doth mask 
Thy face from day to day— 
Why turnest thou from all that’s gay ?— 
Confide in me, I pray.” 


Kadimo then—‘‘No secret woe 

Have I, but much desire to know 

If man should steadfastly refrain 
From all frivolity and vain 

Pursuit of luxury and joy 

That from more earnest thoughts decoy. 
If he would keep his longings chained 
Would nobler powers be obtained ?” 
No more said he, but slowly sighed, 
His elder pensively replied: 

“A weighty problem lies herein— 


Sica NA A LOL LEGAL OED etc ttttS AIEALE  LLEONAES LLE 








290 


THE WORD 


What acts may we condemn as sin? 
Thro’ ages man has pondered o’er 
This question; still he stands before 
Himself, unfathomed, on this earth 
Which gives to countless millions birth. 
Thy words imply that joy is wrong, 
A weakness in this human throng. 
A silly state to leave behind 

To those of weaker mind. 
Yet pause, reflect; great Nature smiles 
Responsive to seductive wiles 

That life of every kind 
Bestows to keep intact the ring 
That to and fro doth ever swing 

In universal space. 
Let fearless rapture fill thy soul; 
Expand the heart; accept the dole 

Of kindness and of grace. 
When simple mortals such as thou 
All impulse seek to disavow 
They lose their way; for passion’s force 
Is virtue in its devious course. 
Is Nature always lulled and still? 
As part of her, man ever will 
His days with calm and unrest fill. 
Be not misled by wild caprice, 
Or thou wilt sacrifice the peace 
Rewarding those who do not stray 
Too far beyond wise Nature’s way; 
Transgress her limits, and Despair 
Will drive thee to his gloomy lair: 
Reject her guidance—soon wilt thou 
Find only shadows on her brow. 
But see! The king is drawing near; 
No longer may we tarry here.” 


To be continued. 











THE BIBLE? AND KABALAH. 


By I. KrueMan. 


HERE is an old saying ‘‘that everything may be found in 

| the Bible,’’ but it is not taken seriously in our times. The 

account of creation as given in Genesis is not acceptable 

to the scientist, who has a hundred theories to contradict 

it. He insists on a literal interpretation of the Bible and will 

not accept any other. He holds on to the shell and will not 

part from it. ‘To him, the Bible appears as a production of 
the human mind in its infancy; a mere childish speculation. 

People of higher mental development, who have cultivated 
the best within them, abhor the idea of a jealous God as por- 
trayed in the Bible. Our reformed Doctors of Divinity still 
naturally hold on to the Bible, from habit or some reason of 
their own. It is the faithful orthodox that still cherishes the 
Bible as the word of God; to him it is a book of mystery, and 
he frankly admits his own ignorance concerning these mysteries. 
The reason he gives us is, that these mysteries are beyond the 
scope and comprehension of an ordinary mortal. We may favor 
the orthodox opinion of the Bible to that of the scientist, as it 
shows them to have faith, and faith is a power, yet neither of 
these will satisfy a mind craving for light. 

There are two Bibles, which are inseparable, one depending 
upon the other. This is the ‘‘written law’’ and the ‘‘ unwritten 
law’’; the vehicle, and the light which it carries. The unwritten 
law is called by various names, such as the ‘‘oral law,’’ the 
‘‘wisdom of God,’’ and is best known under the name of ‘‘ Kab- 
alah,’? which means tradition. Kabalah, we are told, was not 
written down until the time of Rabbi Simeon Ben Jochai, to 
whom permission was given to write part of it down, and this 
is now known as the book, ‘‘Zohar’’ (splendor). 

The appearance of the Zohar in the twelfth century at- 
tracted scholars from different parts of the world, Jews and 
Gentiles alike, who have since studied the book and become 
converts to its doctrines. While the Zohar was a light for 
some it has been a shadow for those who, not having had a 
spiritual awakening, could not see the value of the book. Books 


‘The Bible here refers to the Five Books of Moses. 
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have been written by the latter class of writers, denying the 
authority of the Zohar to Rabbi Simeon Ben Jochai and criticis- 
ing its doctrines. Though it is of some interest to know what 
these writers have had to say about Kabalah and its origin, it 
is not of much value, as may be seen later. There has been much 
writing and speculation as to the origin of Kabalah. Some 
writers claim that Kabalah took its rise from the Neo Platon- 
ists, as they find a great similarity in the two systems. Others 
claim that it was borrowed from the Egyptian mysteries. Of 
late, since Hindu philosophy has been made known to the 
western world, there are writers who tell us that India is really 
the source from whence Kabalah took its origin. Some of these 
writers also find that the teaching of the Bible is opposed to 
the philosophy of Kabalah, that the Bible was not written by 
Moses, but by Ezra, and that the Hebrew letters as we have 
them to-day are not the same in form as those in which the 
Bible was originally written. The Kabalah was taken from 
here or borrowed from there, so they say. These writers pre- 
tend to be real students of Kabalah, yet when we read their 
books we might well exclaim, with Faust: 

‘‘And here I stand, with all my lore, poor foo!, no wiser 
than before.’’ 

What is the meaning of the Bible and Kabalah? How by 
studying them can we find food that will satisfy the cravings 
of the soul for light? To have a true knowledge of the Bible and 
Kabalah we must go to the writings of those kabalists who are 
little known to the world at large, who have not written for 
money or fame, but for love of mankind. Having experienced 
difficulties, they have tried to help the future generations on 
their onward path. From them we learn that the Bible is a 
revelation of the archetypal world in words, letters and num- 
bers; a mirror, wherein the spirit is reflected. It is the mani- 
festation of the divine name of four letters. Every word in the 
Bible is the vehicle for a particular sephiroth in one or another 
plane, and that while the Bible speaks of things below, it refers 
to things above—to the spirit and not the shell. The Bible is 
chiefly concerned with the spiritual world. By studying the 
Bible, which is a revelation of the archetypal world, the spiritual 
plan, we will learn to know the building in all its parts. For 
every manifestation in the universe and in man has its root 
in the archetypal world. 

The Bible is composed of twenty-two letters, about which 



























ev *@ ee (we we we «+ 





THE BIBLE AND KABALAH 293 


I have written in the article on ‘‘The Hebrew Letters,’’ and 
which appeared in the April ‘‘Word’’ of this year. Through 
these symbols the mind is able to comprehend the universal plan 
as found in the Bible, to see the relation of the below to the 
above, the letters as symbols which connect spirit with matter. 
To see the spiritual side of the Bible we must have a knowledge 
of the Hebrew letters, the true meaning of each letter, its par- 
ticular form, name and number, the relation of the letters to 
the elements of each plane, and last of all, the root, the sephi- 
roths. Then we will see the value of the words in the Bible, 
the different readings, the transposition of letters, for which- 
ever way we read it discloses a truth; as, for instance, we read 
the word ‘‘brashith,’’ which means in the beginning; another 
reading, ‘‘bra-shith,’’ he created six. Then their numerical 
value and their interchanging through different alphabets, going 
through every possible change until brought back to the root, 
the sephiroths. While the reading and transposing of letters 
may appear strange to those unfamiliar with the system under- 
lying the Bible, it is true for those who have had their eyes 
opened and can see some of the inner workings of the universe 
and man. Kabalah removes the veil of ignorance and shows 
us how to read the Bible in its true light. All myths and para- 
bles, every obscure passage and seeming contradiction in the 
Bible, are brought to light. 

Through the study of Kabalah we are able to comprehend 
the purpose of the higher will as it is revealed to us through 
the secrets of the Bible. With the light of Kabalah, the sages 
of old were enabled to draw out of the Bible the rules of life, 
which, when followed, did away with most disease and suffering. 
These rules the sages recorded and have left them for those who 
wish to follow. By following these rules, a man may build for 
himself a true vehicle for the soul to dwell in. Every rule 
enacted by the sages was in accordance with the divine will. 
The divine will will be realized by humanity, when their actions 
conform to the higher law. 

Kabalah is a spiritual science. The ancient saying, ‘‘ Know 
Thyself,’’ is understood when once we are in possession of this 
science. Man sees the importance of Being as he learns to 
discern himself. Man’s origin and destiny, his relation to the 
universe and God, the root of the ‘‘pairs of opposites’’ which 
control him, and what work he must perform to find his balance, 
are answered in the teaching of Kabalah. 
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With the light of Kabalah man is seen as the aggregation 
of the natural, moral, and spiritual world in one principle: the 
microcosm. The Adam of the Bible is not the man of flesh and 
bones, but is the spiritual Adam, composed of five principles, 
three of which manifest through the three vehicles in our phys- 
ical body. These five principles called, nephesch, ruach, nescha- 
mah, chiah and yachidah, are the pattern for every manifesta- 
tion of the universe. These principles act each in its own 
plane and are interwoven with one another, so that the higher 
of the five reflects in the lower and the lower in the higher. In 
this way the reflection of the higher principles can be realized 
in a degree on our physical plane. 

Kabalah is the key to nature’s secrets, man’s double nature 
is there explained. Man’s lower nature is composed of lower 
entities, their characteristics and tendencies; their names are 
given so that we may know them and control them. The lower 
nature of man, which is termed evil, has not a higher root, but 
is nevertheless a power on its own plane and will always prevent 
the higher Self from manifesting fully unless these lower en- 
tities are transformed into the higher. Through man’s physical 
organs and mental faculties the good and the bad is displayed. 
Here we see the importance of right action and of prayer, which 
are dwelt upon at length in the writings of kabalists, as this is 
the only means by which the lower nature can be checked from 
getting the mastery over man. 

Of all kabalistic books, the Zohar is considered to be the 
text-book of Kabalah and a commentary on the Bible. The 
Zohar is supposed to be a key to the Bible, but is in itself a 
mystery. It is impossible to study the Zohar, or to read it 
intelligently, without some preliminary studies in Kabalah. 
Without a familiarity with the different kabalistic terms the 
Zohar remains a closed book. Here are some of the terms: ain 
soph, sephiroth, adam kadmon, the ancient of days, the vast 
countenance, the lesser countenance, father, mother, male and 
female, archetypal world with its three vestures, the world of 
briah (creation), the world of yetzirah (formation), and the 
world of isiah (action). It is necessary to know these and other 
terms if one desires to sound the depths of the Zohar. The 
explanation of such terms will be found in the works of Rabbi 
Moses Korduero and Rabbi Yitzhaq Loria. 

The preliminary studies of Kabalah mastered, to some 
degree, is like the rising of the sun; what was before dark is 
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now visible by the light. Creation as narrated in the Bible will 
then not appear contradictory. The patriarchs of the Bible, 
historically dead, come to life again and are perceived as the 
three eternal principles, the pillars on which the universe is 
founded, balance and equilibrium. 

When perceived by the light of Kabalah, the different names 
in the Bible are seen to be spiritual principles which correspond 
to all planes of existence. For instance, if we take the name 
Jacob and trace it from the below to the above, we will find that 
in the physical body it is the heart, in the plane of Yetzirah it 
is ruach (the root of mind), as a symbol it is the straight line, 
in the solar universe it is the sun, and among the elements it is 
air (breath), and so on. 

When the divine name in the Bible which holds all these 
planes together is discovered—so that it can be comprehended 
by the mind and through right work brought back to the root, 
which is the sephiroth tiphereth—we will be in possession of the 
thread which begins with the physical plane and ends with the 
Infinite; and when every organ and its branches in our body can 
be made active or passive to all the corresponding vehicles on 
each plane, the great work will have been accomplished. 

The twelve sons of Jacob symbolize the twelve signs of 
the zodiac. Here we come to the mystery of time. Time is a 
reality to some, and non-existent to others. Yet there is such 
a thing as time while we are on our eternal journey, for change 
takes place, and one second is not like the other, whether or not 
we are conscious of the fact. Spiritual entities are behind the 
word time. These are displayed by the two sephiroths, tiphe- 
reth and malchuth. In symbology we call them day and night. 
The controlling power that the constellations of the zodiac exert 
over our planet is due to the spiritual entities behind them, as 
the constellations are only the vehicles of the world asiah. 

The four letters, Yod, He, Vau, He, are the symbols of the 
spiritual entities which continually manifest as the forces in 
the universe and man. By the transposition of these four letters, 
what we speak of as time and its divisions are known as the 
action of the forces in their different states. The changes that 
are observed in nature and in ourselves are determined by the 
transposition of the four letters. By transposing the letters 
of the divine name are produced twelve names, a name for 
each month and hour. By its own revolutions this name is 
turned into a thousand and eighty names (ziroofim) which, ac- 
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cording to the kabalistic system of time, correspond with the 
division of an hour into a thousand and eighty degrees. Ac- 
cordng to this law, our emotions and aspirations and our strength 
changes every second and the visible effects are produced out- 
wardly as the lines and color of the skin with each circulation 
of the blood through the heart. When we are able to trace 
effects to their causes and to be conscious of the entities which 
bring about the changes, time will exist for us, but we will be 
above what is commonly understood as time. 

The secrets of the Bible remain to be discovered. There is 
a key which will open the Bible, but few will use it. There is 
a reason for this. Th question asked is not what is written? 
but, who wrote it? Authority plays an important part in modern 
times and the reputed authorities who have made a superficial 
study of Kabalah, have put their seal of disapproval on it. 
They say that Kabalah is a speculative system concerning God 
and the devil; or, that, it is ‘‘black magic,’’ superstition, and is 
a hindrance to our development. Such statements as these, 
when made by men of learning, will prevent students who de- 
pend on authority from even looking into a kabalistic book. 

Many criticisms and commentaries have been written on 
the Bible; most of the writers concern themselves about the 
shell, its form and history, but they do not seem to seek for 
reality, the true spirit of the book. The Bible is a sanctuary; 
mere intellect alone is not allowed in its portals. As a book, the 
Bible may now be found in every corner of the world, but not 
the keys. To find and possess the keys, it requires an inner 
awakening and development. When put into practice, the moral 
principles laid down in the Bible will have their good results, 
but the mind who is awakened may become sceptical and gradu- 
ally fall into materialism if he has not the light of Kabalah 
and can find no foundation for the moral precepts. 

As to the origin of Kabalah: for some reason best known 
to themselves, modern writers on the subject maintain that 
Kabalah did not originate with the Jews, though the Jews have 
had their masters in Kabalah, but that Kabalah as a teaching 
was borrowed by Jews from the Egyptians and Chaldeans. 

Those that have had an insight into the teachings of Kaba- 
lah must know that the twenty-two letters of the Hebrew alpha- 
bet is the foundation of Kabalah. The universal Idea and 
form is expressed through these letters in their design and num- 
bers. Without these letters there is no Kabalah. As far as 













































THE BIBLE AND KABALAH 297 


we know, neither the Egyptians nor the Chaldeans have used 
the Hebrew characters in their writings. 

Kabalah is the sum total of knowledge to be attained in 
this eycle. The Kabalists say that Kabalah came from God, 
and they called it the wisdom of God. God’s wisdom, like rain, 
falls upon all, but our vessels differ. This is according to law, 
for what each one receives depends upon the efforts he has 
made and the degree to which he has attained. 

To study Kabalah and penetrate its secrets, we must be 
willing to make sacrifices. We call them sacrifices when looked 
at from our earthly desires, but they do not appear as sacrifices 
when viewed from a higher plane, for then we see that sacrifices 
is the throwing off or letting go some of the ballast we got en- 
tangled with on our downward journey so that we may ascend 
and get nearer the divine. 

Through the study of Kabalah, men have learned many of 
the secrets of the divine names, and have abused the knowledge 
by using it for their own personal ends. This has caused the 
shadow now called black magic, to appear. But such men do 
not advance far. To progress, we must be clean; to conquer, we 
must study and work without regard of fame or gain. Meekness 
is the key to the sanctuary. 





Honest Scepticism, honest Atheism, is better than that with- 
ered lifeless Dilettantism and amateur Eclecticism, which mere- 
ly toys with all opinions; or than that wicked Macchiavellism, 
which in thought denying everything, except that Power is 
Power, in words, for its own wise purposes, loudly believes 
everything: of both which miserable habitudes the day, even in 
England is well nigh over. 


—Carlyle, Historic Survey of German Poetry. 





OSRU. 
A Tae or Many INCARNATIONS. 
By Justin STERNS. 


INCARNATION THE FORTY-NINTH OF THE SOUL Osru Known To Man 
AS JACKSON’s MILLIE. 


(Continued from page 246.) 


Lo! Desire is potent. So weaponed, you will not be beaten. 
But the Fruits of Desire, whether Honey or Gall, must be eaten. 


length and breadth of New England. Yes, sir. I’ma 
yankee. Connecticut yankee. I don’t have this here 
Southern accent because I wa’n’t brought up by a nig- 
ger mammy. That’s how they get it. I reckon you know that. 
The southerners ought to be ashamed of themselves, talking like 
niggers. I’ve hung onto my r’s for forty years, and I don’t ex- 


‘ NOTHER julep? You’ll find nothing like that, sir, in the 


pect ever to lose them. And I’ve got a yankee nurse for the 
youngster, to keep his English pure. He gets lammed every 
time he says ‘‘heah.’’ I won’t have it. I had the best schooling 
the north has to give, and he’s going to have the same. Harvard 
‘77, sir. No I wasn’t with Washington. It didn’t matter to me 
what the government was just so it got stable again, so I took it 
quietly and got an education and let those that wanted to fight it 
out. The best way when you have nothing at stake yourself. 
It’s altogether a matter of business with me, living in Mis- 
sissippl. I’m not here because I like their damn climate, but to 
breed niggers. Oh I raise cotton, too, but that isn’t the main 
crop. Got to have something to keep their dirty black hands busy 
‘on. My real business since I turned twenty-five has been to breed 
slaves for the market. I saw the future of cotton way back in 
1780. Yes, sir; predicted then that blacks would drop out of use 
naturally in the north. There wa’n’t anything they could do 
better, or half as well, as whites. But 1 saw the south would 
need ’em, need ’em bad. I said to myself that the kind bred on 
the soil would be like gold among brass, beside the trash picked 
up at random by the slavers off the African coast and packed so 
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thick in the hold that they were more dead than alive when they 
got them on the block. And I wa’n’t far wrong. I underesti- 
mated it a little. 

I don’t know anyone else who’s had the sense to go about it 
systematically and scientifically, as I have. I breed ’em, I tell 
you, breed ’em like cattle. That’s what they are, a high grade 
domestic animal. I coun’t on a brat a year from the gals. Oh, 
no, that’s not unreasonable. Why, they come mighty near that 
left to themselves. You don’t understand niggers. You north- 
erners never do. 

You see that’s pretty much all the work I expect of them. 
I won’t allow the women to pull cotton. They’re all house nig- 
gers, and the Lord Almighty knows they have a pretty easy time 
of it. No of course there’d be nothing in it if everybody bred 
for the market, but as it is, my stock is known all over the south 
and I’m offered higher prices every year. You see I won’t keep 
a man on the place that isn’t fancy breed, so to speak. Sound of 
wind and limb and strong as an ox. 

No, sir, I am not troubled with sentimental feelings when it 
comes to separating mothers and children! That’s all bosh. You 
northerners don’t understand niggers and you never will. You 
picture them to yourselves with ‘‘white’’ feelings, but that’s not 
so. Any way the Lord separates parents and children every day 
and no one expects Him to stop. When I sell a likely youngster 
down the river all his dam has to do is to imagine that he died 
and be resigned. And that’s what I tell her if she goes to make 
afuss. He has died, as far as she’s concerned. ‘‘The Lord gave, 
and the Lord hath taken away. Blessed be the name of the 
Lord.’’ That’s her cue. 

Oh, I’ve eliminated the question of fathers from the prob- 
lem altogether. Couldn’t be bothered. I simply will not let the 
wenches marry. If the men wan’t to marry on other plantations, 
I don’t object, but they’re satisfied on the whole with my way. 
I tell you again, as I told you before, they don’t know anything 
about the ‘‘white’’ point of view. 

I’ve got my neighbors down on me, because I won’t let the 
gals marry. But what’s the odds? It’s the same thing in Dutch, 
their way and mine. Take my neighbor on the next plantation, 
now, Godfrey Carter, Col. Godfrey Carter. Half his pickanin- 
nies are a damn sight lighter than the color of the wenches and 
their lawful wedded husbands justifies. When you breed for the 
market, as I do, some few rules are necessary. And I notice that 








300 THE WORD 


they buy my niggers just the same, even if they do slander my 
methods. 

But it doesn’t fall very hard on the women, to part with 
their offspring, as a general thing. Usually the brats are at 
least half grown before I have an offer I’ll look at and then, as 
I tell the wenches when they offer to take it nasty once im a 
while—they’ve always plenty more—and plenty to come. 

I’ve never had any real trouble, except with Millie. Millie 
was the wench who brought out those last juleps. Did you no- 
tice her? I thought so. Maillie’s noticeable, as niggers go. But 
she ain’t what she was in her young days. Maillie’s turned fo1ty- 
eight. Did you ever see the beat of that sassy carriage? And 
those eyes! She hates me as she wouldn’t the devil himself, and 
she takes delight in showing it. That shows how easy I am with 
them. Of course I could break her will, but up to about now 
I’ve had to keep her in good condition for business reasons. And 
she knows it, so taere you are. But my time’s coming. 

I don’t usually sell under fifteen—can’t get the price. But 
some kind of fate was after Millie’s children. Again and again 
I’d have offers for hers when they wa’n’t over five or six—offers 
it would be a sin and against nature to refuse. Why I’ve had the 
price I’d expect to get for the full-grown nigger, offered me for 
her brats when they couldn’t do a thing beyond picking up a 
handkerchief! I don’t wonder, in a way. Maillie’s a creole nig- 
ger, and three-fourths white herself. Most of her brats have 
been lighter yet, and that pert and pretty they’d be singled out 
from the whole litter of pickaninnies by every man who came 
here. So whenever a pickaninny was wanted, it generally came 
from Millhie’s brood. 

It went along and went along, and some fate kept singling 
out her brats and carrying them off at anywhere from five to 
eight years. She actually hasn’t kept a child over eight years, 
except the lame one. First off, it was purely a matter that fate 
attended to. I sold them because no man in his right mind would 
have refused the offers I had for them. But latterly, I’ve played 
fate some myself. She roused my dander after a time you see. 
I think I would sell a brat of Millie’s at a sacrifice if it got over 
eight, but I’ve not needed to so far. She’s the most profitable 
nigger I ever had even if she did cheat me out of four years’ re- 
turns. That happened this way. Millie had her first brat at 
fifteen. Well along about thirty-five or so, she got the very devil 
in her and no mistake. She’d had eighteen children in those 
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twenty years, and the iron had entered her soul it seems. What 
d’you say? Well, she is an exception. But any way, she’s three- 
fourths white. She ought to have some notion of ‘‘white’’ feel- 
ings. As I was saying the iron had entered her soul, for she only 
had the three youngest left. You’d have thought three’d have 
kept her contented, but there’s no reason in these niggers. I 
swear before God that up to that time I had never sold a brat of 
Millie’s to tantalize her, but she insisted I had and she wouldn’t 
get out of the notion. 

Well for three years if you please, that wench was barren. 
Time went on and on but no sign of any more of Millie’s. The 
doctor couldn’t make it out. I always keep a doctor on the place. 
When you breed niggers, it pays his salary a dozen times over to 
keep them looked after and right up in prime condition. Now 
you know it’s unheard of for a nigger wench to go barren at 
thirty-five. But at last she lost her head and got to boasting that 
she’d bear no more children for me to sell down the river. So 
then I knew how to bring her round. The youngest of her brats 
was three, so I looked out for a chance and sold the three at one 
lick. This time I did do it a-purpose, and what’s more I told her 
so. I thought afterwards that the easiest way to have brought 
her to terms would have been to have threatened to sell them, but 
I’m quick-tempered. I didn’t stop to think it all out, just paid 
her back in her own coin. The impulse took me by the throat, so 
to speak, and right on top of that the opportunity came and [ 
seized it. Then I had Millie on my hands for a while I can tell 
you. She was like a wild devil. I had to have her watched for 
days for fears she’d kill herself. When we finally came to terms 
I had to promise her, that if she ever had a child that was im- 
perfect in any way she might keep it. I thought I was safe to 
promise that, but by God, sir, the next brat she had had a 
twisted foot. I don’t know how it happened. The niggers 
claimed she used voodoo charms. At any rate there’s the fact. 
So that made four years she didn’t do her duty by me. Never, 
since I bought my first nigger forty-one years ago, have I been 
so riled toward one of them as I am toward her. I’ve held my 
hand for business reasons, but I needn’t do that much longer. My 
turn’s coming. I’ll make a field nigger of her pretty soon and 
keep her there till she’s ready to go down on her knees and beg 
my pardon for what she’s done, and own up that she’s lived like 
a queen all her life and never knew it. I’ll see to it that she gets 
the airs and sassiness welted out of her. Oh, I’ll break her yet! 
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But meantime fate has had another fling at her. By God sir, it’s 
preposterous, the way that wench has caught it from all sides, 
after all. She’s got exactly one child now. A brat about seven 
months old. 

Yes that’s what I’m going to tell you, what happened to 
Jim. I kept my word and didn’t sell him. He was worth more to 
keep Millie good-natured and up to her duty, any way. I never 
had an offer for her club-footed cub. But mind you about a year 
ago, Jim came back from an errand to another plantation and 
brought the measles. Now this is where fate comes in again, 
flat-footed. Jim died, and the two Millie had left died. She only 
had two, fortunately, for I’ve kept hers sold down pretty close 
the last ten years. But not another pickaninny on the place 
though most of them had it, took any harm from it. 

Talk about fate! I tried to make Millie see that the Lord 
was punishing her for not having done her duty in that state of 
life in which it had pleased Him to place her. Millie got religion 
four or five years ago, and I thought that ought to be just the 
argument to touch her heart, but she only spit at me. I mean ex- 
actly that, spit at me. It makes them mighty sassy, these 
wenches, when they think they’re so valuable for breeding pur- 
poses that you won’t beat them. I’ve made it a rule to keep 
business considerations first, but Lord, I don’t quite know how 
I’ve happened to stick it out in her case. 

Oh, yes, Millie realizes that her breeding days are about 
over. But she thinks I’m going to sell her. I always sell ’em 
with their last brat you see, while they’re still useful, and she 
knows that. There isn’t an old negress on the place. And Mil- 
he thinks d’you see, that because I have put up with her impu- 
dence for business reasons, that I shall go right on and sell her, 
just the same as any other wench, at a certain age. But no; I 
sha’n’t sell Millie. I’ve got a few scores with her, and I guess I 
ean afford to settle them. No, she isn’t a field hand yet. This 
last brat of hers needs her for a while still. 

' Well, as I was saying that’s the way fate looked after Jim 
and the two others. I lost two likely niggers that time. I don’t 
count Jim among my losses, but it’s always been a sort of conso- 
lation to me that Millie lost him too. She took on like mad at 
the time, and if she hadn’t found religion good and strong, I 
don’t know what methods we could have used to calm her down. 
But after a time, sir, she had the impudence to tell me that she 
was glad the Lord took them before I had a chance to sell them 
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down the river. I’ve chalked that up against her too. She 
spends her time between praying the Lord for deliverance and 
for vengeance on me. As if the Lord interfered in the affairs of 
niggers. I can’t notice that he concerns himself particularly 
with the affairs of white folks. It’s all chance—and business 
ability. 

Yes, yes, perhaps the Lord did interfere when he sent you 
along to get my little shaver out of the danger his fool of a nurse 
had let him into. My God! If I lost him! He’s the only one I 
ever had. I didn’t marry till fifty-five, and I shouldn’t have 
then if | hadn’t wanted an heir. 

Eh! Oh, they don’t count. Do you suppose any southern 
gentleman takes account of them, when he makes his will? 

Sell Millie? Zounds, man! Haven’t I made it plain that she’s 
had my dander riz these fifteen year, so’s it’s made it hard for 
me to keep a cool business head where she’s been concerned? 
She’s going to the cotton field just as soon as the cotton’s ready 
to pull. That nigger’s got to knuckle down to me on her bended 
knees, if I have to half kill her to get her there. I’ll break her 
as I’d break a wild horse. Do you suppose I’ve bided my time, 
and stood her impudence for business reasons, to be done out of 
my turn at the last moment? 

I know, I know, I understand my debt to you, sir. If you 
hadn’t got to the little chap just when you did—my God, I’d have 
let my whole bunch of niggers go, when I saw the slim chance he 
had. But ask me anything else. Anything in reason, sir, and 
it’s yours. 

Zounds! I knew you were a preacher, a preacher and a 
northerner. Why did I have to babble to you about the wench 
Millie? Our southern clergymen, sir, preach the Bible, sir— 
that a slave should be subject to his master in all things! 

Well, you’ve got me down sir, I won’t deny it. But I won’t 
sell Millie. If that’s the only way I can square my big account 
with you, I’ll give her to you, sir. Yes, and the brat. Lord! 
This comes near being more than I can stand! What’ll you do 
with her? 

Well, by the great horn spoon! 

If anybody had told me last week, that I’d give Millie away 
to a preacher from New York who was going to set her free I’d 
have killed myself laughing at him! By God! I would, sir! 

I’ve a notion the Lord has took notice of Millie’s prayers at 


last. I’d never have believed it! Here’s her ‘‘deliverance.’’ 
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But there ain’t any vengeance on me in sight, I’m relieved to 
notice. 

It’s a remarkable coincidence, sir! If you hadn’t had the 
nerve and grit to do what you did for the little lad, when it might 
have meant death for both of you sir—oh, | appreciate your cour- 
age, sir, b’Gad, Ido! And if, on the top of that, I hadn’t let my 
tongue wag like an old fool’s about Millie— 

Well, I’m sorry. I’ll make no bones of that. But 1 pay my 
debts of honor on demand. On demand, sir. Millie’s yours. 
Yes, and the brat. 

I’ll make out the papers in the morning. 


To be continued. 





FAITH. 
By Joun B. Oppyckg. 


I know that I have seen it all before 
And felt and heard and sensed in subtle way, 
The flowers that bloom beside the cottage door, 
The bird that sings its blithest summer lay; 
The field, the brook, the hill, the vale, the shore, 
The sea, the sky, and all their moods essay— 
The swell of June, the white of winter frore, 
The height and depth of soul—all these, and more: 


The pressure of thy hand, thy constant smile, 
The heart that throbs in unison with mine, 
The mutual merge of spirit that the while 
Exalts the joy at friendship’s golden shrine,— 
Yes, all have been before I know right well, 
But how, or when, or where, [ cannot tell. 











CHOICE EXTRACTS AND TRANSLATIONS. 
By a FELLOW oF THE RosicRucIAN SOCIETY. 


‘‘ONE OF THE GREAT Lessons or Lire.’’ 


they are in intimate connection with the unseen part of 

the universe, from which they draw their life, and from 

which it is impossible that they can disentangle them- 
selves; and that in the degree in which they rise morally here, 
will they unconsciously to themselves become associated with 
high moral intelligences there, and create, as it were, for them- 
selves, the home and the society which they will find waiting to 
receive them. 

Let those who have sown in tears here know that, if they 
have learned the lesson their grief and sorrow were intended to 
teach them, the harvest will be found and gathered on the other 
side. There is not an atom of suffering—and suffering like 
everything else, is composed of atoms—which they have en- 
dured here which has been wasted, for it is a peculiarity of the 
atoms of the emotions, that they become transmuted by the 
amount of divine vitality which can be projected into them dur- 
ing their earthly passage. The suffering and the pain and the 
misery of the world are its dross, but they are all capable of 
being transformed in the crucible of life into pure gold. Every 
pain-atom, whether it be moral or physical pain, becomes a joy- 
atom when it has done its work of purification here and passes 
upwards, like incense, to that bright atmosphere, where it con- 
denses into a joy-atom and forms a piece of substantial happi- 
hess, waiting to be entered into by the one who felt the agony 
of it on earth, and who, instead of repelling them, cherished it 
as a priceless gift from the Divine, for it contained within it the 
‘‘Open Sesame’’ to the New, the Higher Life. 


| T is of the highest importance that all should remember that 











THE SEPHER HA-ZOHAR—THE BOOK OF LIGHT. 


Containing the doctrines of Kabbalah, together with the discourses and teachings of 
its author, the great Kabbalist, Rabbi Simeon ben Jochai, and now for 
the first time wholly translated into English, with notes, 
references and expository remarks. 


By NurwHo pE MANHAR. 


(Continued from page 2093.) 


bath is an image of the world to come; and so it is, for the 

sabbatical year is a type of the year of Jubilee. The new 

life which is imparted during the sabbath is hinted 

in the word zacor (remember), and when it en- 
ters into the soul of man, joy and gladness prevail throughout 
the world, everything ungodly and profane becomes banished 
and sorrow and sighing are done away; as it is written, ‘In that 
day the Lord shall give rest from thy sorrow and from thy fear 
and from the hard bondage wherein thou wast made to serve’ 
(Is. xiv. 3). On the Sabbath evening, therefore, ought everyone 
to eat of the different articles of food that have been prepared, 
symbolizing thereby the universal canopy of peace which in- 
cludes under its cover everyone, if there be no encroachment on 
the food prepared for the morrow. The lighting of the Sabbath 
candle is devolved on the wives of the holy people, the reason 
of which is that as by a woman the heavenly light became ex- 
tinguished, so by woman must it be made to reappear. An- 
other and more important reason is, the canopy of peace signi- 
fies the Matronutha of the world, or the Holy Spirit whose em- 
blem is a woman, whose expressed desire it is that a woman 
should be charged with lighting the Sabbath candle, as being 
not only an honor, but a great benefit for the procreating of good 
and holy children who shall become as lights in the world and 
distinguished for their knowledge of the secret doctrine. By 
it, wives will obtain long life for their husbands and will also 
become sources of light and instruction in their household and 
marital duties. Remark also that the Sabbath consists of a day 
and a night. The words ‘remember’ and ‘keep’ have one and 
the same meaning as it is written, ‘remember the Sabbath day 


S*= Rabbi Simeon: ‘‘ Furthermore, we learn that the Sab- 
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to hallow it’ and also ‘keep the Sabbath day and hallow it’ 
(Deuter v. 12). The words zacor (remember), shemor (keep), 
referring to the male and female considered as a whole. Blessed 
the lot of Israel whose hospitality the Holy One deigns to accept 
and enter into the place they provide for Him! As it is written, 
‘Happy the people who enjoy these blessings! happy the people 
whose God is the Lord’ ’’ (Ps. exliv. 15). 

Said Rabbi Simeon: ‘‘It is written, ‘God understandeth the 
way thereof and He knoweth the place thereof’ (Job xxviii. 23). 
What signify the words, ‘God understandeth? ...’ They 
have the same esoteric meaning as the words ‘ And the rib which 
the Lord God had taken from man, made he a woman (Gen. ii. 
22), which have reference to the oral law designated by the 
term ‘way,’ as it is written, ‘Thus saith the Lord who maketh a 
way in the sea’ (Is. xli. 16), but the words ‘He knoweth the 
place where it is’ refer to the written law, which is designated 
by the word daath (knowledge). The name Jehovah Alhim is 
here written in full to show that the oral or traditional is the 
complement of the written law. These when combined are 
sometimes termed hochma (wisdom), and sometimes binah (un- 
derstanding). They are also symbolized by the combined divine 
name, Jehovah Alhim (Lord God). The rib taken from the side 
of man refers to the non-luminous mirror or light of human 
intellect, as it is written, ‘But on mine adversity (or rib) they 
rejoiced and gathered themselves against me’ (Ps. xxxv. 15). 

‘‘The words ‘had taken from man’ signify that the tradition 
proceeded from the written law; ‘made he a woman and brought 
her unto the man,’ mean that these twe kinds of law must of 
necessity be united together, as they cannot exist apart, the one 
supplying what the other lacks. These words also refer to the 
attachment of man and his wife that should always subsist be- 
tween them. Another interpretation of the words ‘God under- 
standeth the way thereof’ is, that as long as a daughter abides 
with her mother she is the object of maternal care, but when 
married it becomes her duty to look after the needs and wants 
of her husband, and therefore it is added ‘and he knoweth the 
place where she dwells.’ 

‘‘It is written, ‘And He formed man.’ In these words is ex- 
pressed the mystery of the formation of man from the right and 
left sides of the sephirotic tree of life. Man was composed of 
two natures, the animal or lower self and the spiritual or higher 
self, and this because the former is necessary to the develop- 
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ment of the latter. It is the lower nature of man that excites 
the female principle. It is a tradition that the north that sym- 
bolizes the evil principles seeks attachment with the female and 
therefore is she called ishah, a term compounded of two words, 
ash (fire, man) and H, signifying the yoni or female principle. 
The higher and lower self cannot become united and harmonized 
so long as sexuality and carnal desire are dominant. The term 
man has already been explained, that at first it designated an- 
drogeneous man, but afterwards became sundered and sep- 
arated. 

‘‘We will now explain further the esoteric meaning of the 
phrase, ‘the dust of the earth.’ When a woman marries she 
takes the name of her husband, therefore is he called ish and 
she ishah. He is designated zadek and she zedek, also he is de- 
scribed as opher and zeb, she as ophar and zabiah; as it is writ- 
ten, ‘The glory (Zebi) of all lands’ (Ezek. xx. 15). It is written, 
‘Thou shalt not plant thee a grove of any trees near unto the 
altar of the Lord thy God’ (Deut. xvi. 21). 

‘‘Ts it not permissible to plant groves in any places not 
contiguous to the altar of God? In reply we say that the word 
ascher (groves) designates the husband and ascherah, the wife; 
as it is written, ‘Bring forth out of the temple of the Lord all 
the vessels that were made for Baal (husband) and for asche- 
rah (wife). The esoteric explanation of these words is this: 
the altar designates her, the Schekina, or divine spouse, and 
therefore it is forbidden to raise or build any other altar and 
present a spouse to God beside it. Note that the worshippers 
of the sun are termed worshippers of Baal, but the adorers of 
the moon, the adorers of Ascherah. 

‘<The wife is called ascherah, derived from the word ascher, 
designating her husband. Why then are not they used any 
longer to distinguish a man and his wife, and also the celestial 
husband and spouse? Because the word ascherah comes from 
asher in the same sense as found in the words, ‘And Leah said, 
‘ Happy am I, for the daughters will call me blessed, and she 
called his name Asher’ (Gen. xxx. 13). Now the altar of God 
on the earth is not honored and blessed by heathen nations, but 
despised, therefore the terms Ascher and Ascherah are not 
longer applied to the altar symbolizing the celestial husband 
and spouse, nor to a man and his wife; and this is the significa- 
tion of the words, ‘Thou shalt not plant the ascherah near the 
altar,’ that is, thou shalt not present to God any other spouse 
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than the legitimate one, the altar of Adamah (earth), as it is 
written, ‘An altar of earth shalt thou make unto me’ (Ex. xx. 
24). 

‘‘It is also written, ‘And breathed into his nostrils the 
breath of life,’ meaning that the earth was then made fruitful 
as is the female by the male, for it is animated with life-giving 
principles and foree. Furthermore, man is endowed with a two- 
fold nature and thus able to develop the lower self, by which 
his earthly frame is animated. ‘And the rib which the Lord 
God had taken from man, made he a woman.’ The full divine 
name Jehovah Alhim is here used, and are the father and the 
mother who prepared her and brought her unto the man. The 
word ‘rib’ denotes the mystery expressed in the words, ‘I am 
dark, but comely as the tents of Kedar and as the curtains of 
Solomon’ (Cant. i. 5); for before marriage a woman resembles 
the non luminous mirror, that becomes radiated after the mari- 
tal union for which her father and mother have prepared her, 
and so the scripture adds, ‘and brought her unto the man’ from 
which we infer that the duty of the parents of a bride is to give 
her into the keeping and care of her husband according as it is 
written, ‘1 gave my daughter unto this man for wife’ (Deuter 
xxl. 16). From that time she goes with her husband into his 
house that is now hers, and it is his duty to consult with her on 
all matters appertaining to domestic affairs. Therefore it is 
written, ‘And he lighted upon a certain place and tarried there 
all night, because the sun was set’ (Gen. xxvii. 11), meaning 
that Jacob took the permission he enjoyed: and therefore from 
these words we infer that the conjugal union should be the re- 
sult of consent and permission on the part of the wife after lis- 
tening to her husband’s voice of loving affection. If, however, 
there be no feeling of reciprocation, no conjunction ought to 
take place, for conjugality should always be voluntary and un- 
accompanied with unwillingness. ‘And he tarried there all night 
for the sun was set,’ teaching that conjugal duties should always 
be nocturnal. ‘And he took up the stones of that place and put 
them for his pillow,’ meaning that though a king possesses 
golden couches and fine robes, he prefers the bed prepared by 
his beloved spouse, though composed of stones; as it is written, 
‘And he laid down in that place to sleep.’ 

‘‘Note what is further written. ‘And Adam said, this is now 
bone of my bone and flesh of my flesh’ (Gen. ii. 23). These were 
the words of Adam to draw Eve unto him and incline her to 
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enter into nuptial union and thus show that they are one and 
now undivided and unseparate in a higher sense than before. 
Then he begins to praise her that there is none like unto her, 
that she surpasses all other beings, the one deserving the name 
of woman; as it is written, ‘She shall be called woman, words 
that pleased her, as it is written, ‘Many daughters have done 
virtuously, but thou excellest them all’ (Prov. xxxi. 29). ‘There- 
fore shall a man leave his father and his mother and cleave unto 
his wife and they shall be one flesh’ (Gen. ii. 24). That is to say 
that Eve was induced by these loving words of Adam to con- 
sent to enter into marital relationship with him and as soon as 
this was effected we read, ‘Now the serpent was subtle’ (Gen. 
ili. 7). In the moment that Adam and Eve became thus asso- 
ciated, the lower nature became excited and aroused by sexual 
desire in which it delights, as scripture saith, ‘And when the 
woman saw that the tree was good for food she took of the 
fruit of it and did eat’ (Gen. iii. 6), denoting that hitherto their 
love had been angelic and pure, but was now changed into carnal 
desire first arising in the woman and leading them to conjugal 
relationship, for a woman is the inspirer of love whilst man is 
the receptacle of it and in this resembles angelic beings whose 
actions are determined by pure love unblended and unmingled 
with carnal desire.’’ 

Said Rabbi Eleazar: ‘‘How can this be, will the lower 
nature with its passions and emotion remain attached to the 
female on high?’’ 

To be continued. 
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THE SCIENCE OF UNIVERSAL HARMONY. 


The Correspondence between the Human Soul, Numbers, Geometry, Music, Color, 
Astronomy, Chemistry and the Human Body, and their Practical 
Application to Modern Problems. 


By Knot M. Pavtt. 
(Continued from page 251.) 
XII. 


Tue HrerRARCHY OF THE [6]. 


The Universal Rose, often referred to as the Rosy Cross 

or the Rosicrucian Order. We do not wish to enter 

here into the activity of such orders in history; there 
is a considerable literature about it which, however, contains 
very little about the true symbols seen in the light of the science 
of harmony. As a rule, the rosicrucian symbols are covered 
with the dust of ages and described in a language unsuited to 
the modern esoteric movement. Esotericism shouid present 
spiritual truths so plainly as to cause the co-operation of the 
scientific world with the truths existing in the exoteric forms of 
religion. The time is past when esoteric truths should be writ- 
ten about in terms of the middle ages. What the world wants 
now is a clear explanation of the connection between things 
spiritual and things material. We will endeavor to explain such 
truths as the times will permit. Those who understand will 
read between the lines, others will not suffer from the omission 
of certain parts of the esoteric system. The public is not yet 
ready to treat esoteric philosophy in a becoming manner. Read- 
ers of such writings should endeavor to see the highest and 
noblest ideas related to certain symbols, otherwise the symbols 
will be degraded. In introducing new symbols to the public, we 
run the risk of seeing them misapprehended and distorted or, 
perhaps, degraded. The science of the rosy cross offers to the 
student an opportunity for higher development and there ia a 
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corresponding danger of degradation. May we choose the right 
way! 

The connection between number 6 and the symbols of the 
rose and the cross rests upon the facts that the number 6 is the 
projected value of 3, 1+ 2 + 3 = 6, and is also the interior value 
of 21, forl1+2+3+4 +5+6= 21, the digits of 21 again mak- 
ing 3. The force from the Order of the [3], the flame of life, 
animates the Order of the [6], the Rose, whose force fills the 
Order of the [21], in which is explained the nature of the three 
higher planes by the vibratory power of the word, A U M. 
These three Orders are governed by different actions of the 
triple key. In Figure 91 we have shown the diagram of the [6] 
on the circle of notes. C is head of the key-group by the power 
of the double flame or the six-pointed star, created by reflexion 
of the first triangle C E G’. The six points on this triangle 
marked from 1 to 6 are the original seats of force; then the fine 
dotted triangle 2 3 5 is formed and the corners projected to the 
circle, whereby the reflected triangle A’ D F” is produced. The 
triangle C E G’ is thus divided into four smaller triangles which 
form the tetrad, if folded together. We may call the [6] 
the unfolded tetrad of life. In the tetrad the six edges keep bal- 
ance; in each pair of lines one is at right angles to the other and 
forms a two-fold cross in space. The power of the unfolded 
tetrad or the sixpointed star, regarded as a balance of six lines, 
is concentrated in the note C, and the key-group formed in the 
usual way, by borrowing force from the proper hierarchy; the 
sevenfold formation of the scale belongs elsewhere. Each Order 
has its own characteristics, but it can serve in the capacity of 
the other Orders by adapting itself to other modes of action. 
In the case of forming a sevenfold key-group the note C imitates 
the note D in the fundamental group by introducing other num- 
bers of vibration in the same proportion as in the D group. 
Each note or force in the group of seven has all the other six in 
. itself; they constitute one entity. 

The Order of the [6], or the red ray of the planet Mars, is 
connected with two ideas which seem very different to each 
other, war and love. It is the different actions of the human as 
well as the cosmic blood that gives birth to the traditions of the 
rosy cross. What seems to be different activities existing within 
the sphere of action of a certain hierarchy, is best explained 
from the idea of sub-force within a greater hierarchy, and from 
the difference between the two geometrical, complementary 
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cones of power, representing the involution and evolution of a 
cosmic element or entity. In presenting the cosmic symbol of 
the universal rose in the light of harmonic geometry and the cor- 
responding spiritual consciousness, we have to study the figures 
called the dodecahedron or regular twelve faced solid, and the 
icosahedron or twenty faced solid. These two figures offer a 
field of comprehension of higher truths which is not possible 
with any other figure, the globe excepted, in which is the ulti- 
mate perfection of all things, the Order of the [1]. Although 
more complicated than the tetrad, which gives the first and 
purest principles, we find that the complications of the two 
greater solids is so beautiful, regular and interesting that it will 
repay the time spent over their difficult details. 

The figure of the globular zodiac, which we presented in Fig- 
ure 62 of these articles, must first be distinguished from the 
globular figures producing the truth of the universal rose, shown 
in Figures 92 and 93. If we place twelve globes of equal size 
round a thirteenth in such a way that the center of each globe 
coincides with one of the twelve corners of the icosahedron or 
with the center of one face of the dodecahedron, that is, if the 
globes are placed perfectly equal in twelve directions of space, 
we get the pictures of Figures 92 and 93 according to the angle 
of observation, which in the first ease is from a triad of globes 
and in the second case from one end globe. The first group of 
globes, Figure 92, shows the sixfold division of the circle, the 
second, Figure 93, shows the fivefold, or the tenfold. It is from 
Figure 92 that the globular zodiac is produced by a rolling 
action of the six outer globes, three upward and three down- 
ward, on the surface of the central globe, 30 degrees round, until 
these six outer globes come in the same horizontal plane; they 
appear then, if projected on the paper, in twelve directions of 
the circle, like the cusps of the twelve zodiacal signs. This roll- 
ing action of some globes which is made in order to present 
another truth, corresponds to the descending from a universal 
consciousness to a limited consciousness; for it is evident that 
the impossibility for mortal mind to look at a thing from all 
sides necessitates projected pictures, that is, rotation of certain 
elements until they come in a position understood through the 
eye. If we should apply the same phenomena to music we would 
find that the real source of music is in a cosmic consciousness 
from which the sound vibrations have been projected in a similar 
way as the surface zodiac has been projected directly from the 
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Figure 91. 
The double flame chord of the [6]. 





Figure 92. Figure 93. 


The globular dodecahedron. The Universal Rose. 
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globular zodiac and indirectly through a rotary movement from 
the globular dodecahedron or the universal rose. Here is the 
connection of the rosy cross with the zodiac, the Order of the 
(6) with the [36]. All hierarchies meet in the globular dodeca- 
hedron; the angles, lines, faces and corners contain the harmonic 
numbers 2, 3 and 5, see Table XXXVII. From these numbers 
all the regular solids are formed, thus identifying their origin 
with the real source of music or harmony. 


TABLE XXXVIT. 


The regular solids. 


Corners. Edges. Faces. 
The tetrad has 4 6 4 triangles. 
The cube or hexad 8 12 6 squares. 
The octahedron 6 12 8 triangles. 
The dodecahedron 20 30 12 pentagons 
The icosahedron 12 30 20 triangles. 
The globe 0 0 1 spherical surface. 


The globular zodiac is not absolutely regular towards all di- 
rections of space for three and four globes touch each other 
alternately producing triangles and squares to the eye, whereas 
the globular dodecahedron presents only triads of globes touch- 
ing each other, as seen in Figures 92 and 93. 

The rose should be shown as having five open petals and a 
central bud, like the five pointed star with the central point, 
which represents the governed balance between six points in the 
plane. This is the man or a half human being. With the other 
half, the woman, the complete zodiac is reached, which is a move- 
ment of creating energy twice round a circle, or 720 degrees. 
This double zodiac is represented in the globular dodecahedron, 
where six globes producing a single zodiac is joined to six com- 
plementary globes, and ruled from the thirteenth central globe, 
giving the most perfect illustration of the laws governing the 
complete immortal being, man-woman. 

The cross upon which the rose is attached is the cross of mat- 
ter, on which spiritual man is crucified. The crown of thorn 
from the bush of roses on the head of Jesus symbolizes the in- 
itiation into the Order of the sacred rose. The nature of the 
complete cosmic cross is the balance between six lines, repre- 
senting the six directions in space north, south, east, west, 
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zenith and nadir. In the early part of this work we showed 
how these six directions produced the octad or regular eight 
faced solid, and the triple circle, see Figures 15 and 17. The 
triple cross in space is the fuller symbol of the dual cross in the 
plane. It is on the triple cross that the universal rose is cruci- 
fied; here the full meaning of number six is illustrated in a 
cosmic process of infinite meaning and holy nature. In the six 
pointed star consisting of two interlaced triangles, the sixfold 
law is made manifest by the perfect balance in the plane of siz 
lines, expressing the truth of the holy rose in a certain direction 
of the twelve globes, whereas the other projection representing 
the five pointed star as the rose is the balance between six 
pomts. Compare Figures 92 and 93. Each picture presents to 
the eye the truth of the universal rose in all the twelve direc- 
tions of space—where a master guardian stands in the great 
temple of initiation personifying the cosmic truth of the com- 
plete involution and evolution of Man. 

There is another property of the numerical names of the 
eight Orders, which more fully illustrates the ‘‘noble eightfold 
path’’ towards wisdom and immortality. This law is seen in 
Table XX XVIII. and shows the connection between the different 
Orders in another light than that seen by the help of Table 
XXXVI. alone. 


TABLE XXXVIII. 
The Four Squares of the Temple. 


3 1x3} 1+ 3= 4=2x2=2 
10=2<5\ 6+10=16=4x4=4 
— 15 +21=36=6x6=6 
ed 28 + 36 = 64 = 8x8 = 8". 


The numerical names are here found to be made by an in- 
creasing multiplication of the simple whole numbers 1, 2, 3 and 
4 with the odd numbers from 1 to 9. Two and two Orders form 
a square which is seen to the right in the table. There are four 
great squares to represent the twelve hierarchies or the seven 
active Orders. In the Temple, each such square is within the 
next one, the 4 within the 16 within the 36 within the 64. Each 
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side of a square is 2, 4, 6 and 8 or the double of the numbers 1, 
2,3 and 4. The Temple represents the fourth degree of evolving 
humanity, and is thus symbolized by the Square of Form. 

The number 6 is peculiar in that it consists of both 
a sum or a product of the first three numbers, 1 + 2 + 3 = 6 and 
1x2x3=6. This indicates the nature of the Order in relation 
to the three higher planes. The process of addition and multipli- 
cation are in this Order joined into one; whereas, for instance, 
the difference between the Orders of the [10] and the [21] 
is seen by the fact that 10 = 3+ 7 and 21—3 x7. Addition 
means an interior straight action towards the outside in radial 
direction, and the multiplication suggests a rotation in a circle 
which is the complementary mode of motion. If 7 is taken 3 
times it means a eircle of 7 traversed 3 times, but if 7 is added 
to 3 it means an extension of the law of 7 in one direction into 
a higher or more complete form. The two modes of motion 
or consciousness are joined in the Order of the Rose, and in the 
globular pictures of the universal rose these two kinds of con- 
sciousness are manifested by the combination of tenfold and 
twelvefold division. The tenfold straight projection of the 
sephirotic powers is produced after a successive rotation of 36 
degrees for each of the ten points of the circle, and the twelve- 
fold circular projection is produced by a straight action of the 
globular zodiac into the plane, thus harmonizing the two motions 
into one complete spiral law which creates, preserves and trans- 
forms according to the great triple law of the Order of the [3], 
projected into its double form, the [6], or the sacred rose. It is 
by the use of straight and rotary consciousness in their right 
proportion that the secrets of the inner worlds are solved. 

The Order of the[6] is represented in our planetary system 
by the planet mars, in the lower regions the planet of war and 
bloodshed, in the higher, the planet of purified love and sacrifice. 
The metal iron is usually connected with this hierarchy, it brings 
the force and the power, be it in the weapon that kills the enemy 
or the great universal love which penetrates the universe with 
the power of steel. The higher mars element must be present 
to make the love positive and active; it eliminates the lower 
element of desire from the same ray, transforms the blood-red 
color into the rosy love force which has been the joy and despair 
of poets for ages, and which exists as a fact not merely in human 
beings but in the great cosmic entity called the great Master of 
the Rosy Ray, who governs the true rosicrucians on earth. 
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The bloodshed on the lower planes is but a symbol of 
progress, sacrifice and transformation of a lower form into a 
higher through the portals of death, which is the door to light. 
The cruel god of war is in reality the great master of the holy 
rose, whose mission—because of the veil of matter which covers 
mortal eyes—is misunderstood; he must be active even in the 
war of nations, not because it pleases him to see man murder, but 
because he tries to transmute the tears of humanity into the high- 
est blessing. He knows that on the lower steps of evolution war 
is necessary, and by the spiritual energy poured out on humanity 
from the kingdom of the rose, he raises the cruelty and the low 
desire into the higher forms of activity and love, which is the es- 
sence of his own being. He is the warrior of the sky, this great 
hierophant, and he leads his initiates, the brothers of the golden 
and rosy cross, through his iron will and his purified love, from 
the bonds of matter towards the spheres of spirit and immor- 
tality. 

To be continued. 


Error in the June, 1909, number of THE WORD: In The Science of Universal 
Harmony, page 183, line 14, in place of the word “Living” read ‘“Giving.’’ 





HARMONY. 
By T. A. 


Make thine own harmony; all doth depend 
Upon thyself. Externals cannot aid. 

If thou art ill at ease within thy soul 

Not costly palace e’en can give thee peace, 
Nor all the gold and gems of lavish earth 
Attune the harsh discordant strains that vex 
Thine inner ear. Make thine own harmony 
Nor e’er upon another lay the blame 

For thy disquietude. All life is this; 

To tune the harp of being to His calm. 





Is there any ground for the claim of 
those who say that the souls of departed 
men incarnate in birds or animals? 

There is some ground for the claim, but 
the statement as a whole is untrue. 
Human souls do not reincarnate into 
birds or animals unless these terms are 
applied to human beings. After the 
death of a human, the principles of 
which his mortal part was composed re- 
turn into the respective kingdoms or 
realms from which they had been drawn 
for the building of the body of the mortal 
man. There are many grounds on which 
the claim may be made that the human 
soul may return to life in the body of 
an animal. The chief cause of such state- 
ment is superstition and tradition; but 
tradition often preserves a deep truth in 
absurd literal form. Superstition is the 
form which was the basis of former 
knowledge. One who holds a superstition 
without knowing what it means believes 
in the form, but has not the knowledge. 
Those who in modern times believe in the 
tradition that human souls do reincar- 
nate into animals, cling to the super- 
stition or tradition because they have 
lost the knowledge which the outward 
and literal statement conceals. The pur- 
pose of incarnation and reincarnation of 
the mind into bodies is that it shall learn 
what life in the world can teach. The in- 
strument through which it learns is the 
animal human form. After it has passed 
from one human form at death and is 
about to reincarnate it builds up for it- 
self and enters another animal human 
form. But it does not enter any of the 
species of animals. It does not enter a 
body of an animal. The reason is that 
the strictly animal form will not offer 
the opportunity for continuing its edu- 
cation. The animal body would only re- 
tard the mind. The mistakes of one life 
could not be rectified by the mind in an 
animal body if it were possible for the 
mind to be in an animal body, because 
the anima] organism and brain could not 
respond to the touch of the individual 
mind. The human stage in the develop- 
ment of the brain is necessary for the 
mind to contact the human animal form; 
the animal brain is not a fit instrument 


MOMENTS WITH FRIENDS. 


for the human mind to work through. If 
it were possible for the mind to reincar- 
nate into an animal, the mind, while so 
incarnate, would be unconscious of itself 
as a mind in the animal body. Such in- 
carnation of the mind in an animal body 
would be to no purpose, as no mistake 
could be corrected and atoned for. 
Mistakes can be _ corrected, wrongs 
righted and lessons learned and knowl- 
edge acquired only while the mind is in 
a human body, and can contact a brain 
which will respond to its touch. It is 
therefore unreasonable to suppose that 
anything could be accomplished by a law 
that a mind which has acted through a 
human form should incarnate into any of 
the animal types. 


It is said in the Editorial on Thought, 
The Word, Vol. 2, No. 3, December, 1905, 
that: “Man thinks and nature responds 
by marshalling his thoughts in a continu- 
ous procession while he looks on with won- 
dering gaze unmindful of the cause.... 
Man thinks and fructifies nature by his 
thought, and nature brings forth her pro- 
geny in all organic forms as the children 
of his thoughts. Trees, flowers, beasts, 
reptiles, birds, are in their forms the crys- 
tallization of his thoughts, while in each 
of their different natures is a portrayal and 
specialization of one of his particular de- 
sires. Nature reproduces according to a 
given type, but the thought of man deter- 
mines the type and the type changes only 
with his thought. ... The entities experi- 
encing life in animal bodies must have 
their character and form determined by 
the thought of man until they themselves 
can think. Then they will no longer 
need his aid, but will build their own 
forms even as the thought of man now 
builds his own and theirs.” Can you ex- 
plain more fully how the different 
thoughts of man act on the matter of the 
physical world so as to produce different 
kinds of animals such as the lion, bear, 
peacock, rattlesnake? 

To answer this question would neces- 
sitate writing an article such as one of 
The Word editorials. This cannot be 
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done in the space devoted to Moments 
with Friends, and it must be left to the 
editorial department of this magazine. 
We shall attempt, however, to outline the 
principle by which that which is stated 
in the above quotation is accomplished. 

Among all living creatures man is the 
only being who has the creative faculty 
(as distinguished from procreative.) The 
creative faculty is his power of thought 
and of will. Thought is the product of 
the action of mind and desire. When 
mind acts on desire thought is generated 
and thought takes its form in the life 
matter of the world. This life matter is 
on a super-physical plane. The thoughts 
which take form exist in the super-physi- 
cal state on the plane of thought. De- 
sire as a cosmic principle acted on by the 
mind of man produces thoughts accord- 
ing to the nature of the mind and the 
desire. These thoughts when so pro- 
duced are the types of forms which ap- 
pear in the world, and these types of 
forms are animated by certain entities 
or phases of life which cannot create 
forms for themselves. 

Man has within him the nature of every 
animal in the world. Each animal type 
or species represents a particular desire 
and is to be found in human beings. But 
though all animal natures are in man, 
he, that is, his type, is human, and the 
animals in him are seen at such times 
only as he allows passions and desires 
to take possession of and manifest their 
nature through him. It is as though all 
animal creation were of so many strands 
which were drawn together and wound 
up within his body and he is the com- 
posite anima! of all animal creation. 
Watch the face of a man when he is 
seized by a paroxysm of passion, and 
the nature of the then dominant animal 
will be clearly seen in him. The wolf 
looks out of his face and can be seen 
in his manner. The tiger pants through 
him as if he would rush on his prey. 
The snake hisses through his speech and 
glitters through his eyes. The lion 
roars as anger or lust works through his 
body. Any one of these gives place to 
the other as it passes through his body, 
and the expression of his face changes 
even in type. It is when man thinks in 
the nature of the tiger or wolf or fox 
that he creates the thought of tiger, 
wolf, or fox, and the thought lives in the 
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life world until it is drawn into the lower 
psychical worlds to give form to the en- 
tities coming into existence through pro- 
creation. All of these different animal 
types pass through the form and are 
given expression in the face of man as 
pictures moved behind a screen. How- 
ever, it is not possible for the wolf to 
look like a fox or the fox like a tiger or 
either of these like a snake. Each animal 
acts according to its nature and never 
acts like any other kind of animal than 
itself. This is so because, as stated in 
the quotation, and as will be later 
shown, each animal is a specialization, a 
particular type of desire in man. Thought 
is the creator of all forms in the world, 
and man is the only animal which thinks. 
He stands in relation to the physical 
world as God, the creator, is said to be 
related to man. But there is another 
way in which man is the cause of the 
appearance of animals in the physical 
world. This will also explain one of the 
many meanings of and is the reason for 
the statement in ancient scriptures that 
man may reincarnate or transmigrate 
into the bodies of animals. It is this: 
During life the desire in man is a mani- 
fold animal principle, which has no defin- 
ite form. During the life of man, the 
desire in him is ever changing, and no 
definite type of animal remains in evi- 
dence very long with him. The wolf is 
followed by the fox, the fox by the bear, 
the bear by the goat, the goat by the 
sheep and so on, or in any order, and this 
continues usually through life unless 
there is a pronounced tendency in a man 
where one of the many animals domi- 
nates the others in his nature and he is 
a sheep or fox or wolf or bear all his life. 
But in any case, at death, the changing 
desire of his nature is fixed into one 
definite animal type which may still have 
for a time the human astral form. After 
the mind has departed from its animal, 
the animal gradually looses the control- 
ing cutline of the human and takes on its 
true animal type. This animal then is a 
creature with no vestige of humanity. It 
is this animal which will coalesce with 
the thought type created for it and ac- 
cording to the thought type and its ani- 
mal nature it is born into the world 
through an animal body of its kind which 
was previously called into existence in 
the same manner. A FRIEND. 
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